
chapter fourteen

14:1 And I looked, and behold, the Lamb was standing on Mount Zion, and with Him one hundred and forty-four thousand, having His name and the name of His Father written on their foreheads.  {kai, (cc)--ei=don (viaa--1s)--kai, (cc)--ivdou, (qs)--to. avrni,on (n-nn-s)--i[sthmi (vprann-s)--evpi, (pa)--to. o;roj (n-an-s)--Siw,n (n-gf-s)--kai, (cc)--meta, (pg)--auvto,j (npgm3s)--e`kato,n (a-cnf-p) one hundred--tessera,konta (a-cnf-p) forty--te,ssarej (a-cnf-p) four--cilia,j (n-nf-p) thousands--e;cw (vppanf-p)--to. o;noma (n-an-s)--auvto,j (npgm3s)--kai, (cc)--to. o;noma (n-an-s)--o` path,r (n-gm-s)--auvto,j (npgm3s)--gra,fw (vprpan-s) having been written--evpi, (pg)—to. me,twpon (n-gn-p)--auvto,j (npgm3p)}

14:2 And I heard a voice from heaven, like the sound of many waters and like the sound of loud thunder, and the voice which I heard was like the sound of harpists playing on their harps.  {kai, (cc)--avkou,w (viaa--1s)--fwnh, (n-af-s)—evk (pg)--o` ouvrano,j (n-gm-s)--w`j (cs)--fwnh, (n-af-s)--u[dwr (n-gn-p)--polu,j (a--gn-p)--kai, (cc)--w`j (cs)--fwnh, (n-af-s)--bronth, (n-gf-s) thunder--me,gaj (a--gf-s) great=loud--kai, (cc)--h` fwnh, (n-nf-s)--o[j (apraf-s)--avkou,w (viaa--1s)--w`j (cs)--kiqarw|do,j (n-gm-p) 2X, one who plays a lyre or harp--kiqari,zw (vppagm-p) playing the harp—evn (pd)--h` kiqa,ra (n-df-p)--auvto,j (npgm3p)}
14:3 And they sang a new song before the throne and before the four living creatures and the elders; and no one could learn the song except the one hundred and forty-four thousand who had been purchased from the earth.  {kai, (cc)--a;|dw (vipa--3p) they kept on singing--Îw`jÐ (cs) support about evenly divided as to its presence or absence--wv|dh, (n-af-s) a song--kaino,j (a--af-s) new in quality--evnw,pion (pg)--o` qro,noj (n-gm-s)--kai, (cc)--evnw,pion (pg)—to. te,ssarej (a-cgn-p)--zw/|on (n-gn-p)--kai, (cc)--o` presbu,teroj (ap-gm-p)--kai, (cc)--ouvdei,j (apcnm-s)--du,namai (viin--3s) is able--manqa,nw (vnaa) comp.infin. to learn—h` wv|dh, (n-af-s)—eiv (cs)--mh, (qn) lit. if not, except, unless--h` e`kato,n (a-cnf-p)--tessera,konta (a-cnf-p)--te,ssarej (a-cnf-p) --cilia,j (n-nf-p)--o` (dnmp+) avgora,zw (vprpnm-p) lit. to buy, purchase, or do business in the marketplace, to redeem by paying a price--avpo, (pg)—h` gh/ (n-gf-s)}
Exposition vs. 1-3

1. John clearly introduces another section in the parenthesis that began with chapter 12 and concludes in 15:5.

2. Many have wondered about the relationship between what is recorded in chapters 12-13 and what is recorded in this chapter.

3. Chapter 13 ended with a resounding note of triumph for the evil trinity and the kingdom of Antichrist, which will come to dominate the world scene.

4. John deals with two major issues in this chapter, sandwiched around a parenthetical section that must be placed at the beginning of Daniel's 70th week.  Rev. 14:6-11

5. One might wonder what happened to the Jews that had been sealed at the outset of Daniel's 70th week given the apparent triumph of Antichrist over the saints.  Rev. 13:7,10

6. John will not only provide us information with respect to their status  (14:1-5), he will provide us information with respect to the beast and those that adhered to his system.  Rev. 14:17-20

7. The first question that must be addressed is the location of the event that is described in the first five verses.

8. There is considerable debate as to whether this is an earthly scene (Swete, Charles, Krodel, Aune) or a heavenly one (Kiddle, Sweet, Mounce).

9. Those that believe it occurs in Heaven base their argument on two primary points:

a. The mention of the new song, which they take as a parallel to Rev. 5:9

b. The parallel passage in Hebrews 12:22 that calls Mount Zion the heavenly Jerusalem.

10. The passage in Hebrews is connected with the church while our passage deals with the Age of Israel and the events of Daniel's 70th week, which one should not confuse.

11. Further, all other usages outside of the one in Hebrews appear to refer to the physical place on planet earth where God has determined to rule.  

12. A careful consideration of the text indicates that John is on the earth, viewing an earthly scene, at which the 144,000 and the Lamb are present.

13. This is deduced from the fact that he heard a voice from Heaven, and does not mention the Lamb or the 144,000 as being present, although he does specifically mention the four living creatures and the 24 elders.

14. Therefore, this passage is to be understood as taking place on the earth, on Mount Zion, where Messiah is established as king, and the time is just following Daniel's 70th week.  Ps. 2:6, 48:1-2, 74:2; Isa. 24:23, 37:32; Joel 2:32

15. This passage is part of the fulfillment of what Jesus prophesied with respect to the gathering of the elect following the return of the Son of Man.  Matt. 24:31  Note the reference to the four winds that we saw in chapter 7.
16. While some commentators attempt to make this the church (again betraying their lack of dispensational orientation), it is the same group of 144,000 JEWS that were sealed in chapter seven.  Rev. 7:4-8

17. What was only implied in that sealing, but is here made explicit, is that the purpose of the sealing was to protect these Jews for the entirety of Daniel's 70th week, guaranteeing they would survive all the horrific events of that time.

18. Our passage makes it clear that they have been protected against the Antichrist and False Prophet, and move into the Millennium in their earthly bodies.

19. The fact that the Lamb is standing is thought by some to emphasize a military metaphor and picture the Lamb as the divine warrior ready to eliminate His enemies.

20. However, while that may be true, the emphasis seems to be on standing on the place of deliverance and glory that the 144,000 now share with the Lamb.

21. As we pointed out in chapter 7, the seal of God seems to consist of the name of the Lamb and the name of His Father, which was placed on the forehead.

a. In the ancient world, the signet ring was used by kings, officials, and those in authority to authenticate documents, validate ownership, provide protection, and privilege for those that had it.

b. In the Greco-Roman cults the seal was very closely connected with the god being worshiped, and provided a special power to the one wielding it.

c. The suggestion was that one that had the seal was under the protection of that particular god.

d. In the cults of Cybele, Attis, and Mithras, the worshipers were sealed to indicate that they belonged to that god.

22. While we do not know if the seal was visible to those that were negative, it was certainly visible in the spiritual realm and John obviously can see it.

23. This is obviously designed to be a contrast with the mark of the beast, which was placed on the hand or forehead.

24. What is obvious is the contrast between the beast and his inability to protect his marked people and God, who is perfectly able to protect this sealed group.

22. As John observes the victorious army and their Leader, he hears a particularly boisterous celebration coming from Heaven.

23. The sound was apparently so loud that he uses three similes to describe the noise, with the third being separated from the first two by the introductory phrase and the voice I heard.
24. We are not given the content of the song, but the three similes indicate that it was quite loud and the final simile suggests that the sound was melodic and soothing.

25. Many interpreters here miss the point and take the simile to be introducing a literal playing of harps, but it is better understood to refer to the quality of the sound and not an actual group playing harps.

26. The sound is finally identified for us in verse 3 as the sound of singing, although we are not told specifically who is doing the singing.

27. We can omit the four living creatures and the 24 elders, since the preposition denotes that the singers were in their presence but were a separate group.

28. We can reject the notion that the 144,000 are doing the singing since they will have to learn the song at some point.

29. While some have suggested that the heavenly choir is comprised of angels, I cannot find a verse in the Bible that clearly states that angels sing.

30. The most logical group would then be those that had suffered martyrdom during Daniel's 70th week and complement those that have survived the whole ordeal.

31. The language regarding the new song is identical to the language used in 5:9, when dealing with the new song of the 24 elders.

32. That new song must reflect various aspects of their experience during the Church age and the fact that they are now partaking of the glory that was promised.

33. The Greek adjective kaino,j (kainos—new) does not refer to that which is new in time, but to that which is new in quality, that which is unused or fresh.

34. While that passage gave us the content of the new song the elders were singing, our passage provides no such information.

35. Some (Mounce, Krodel) have suggested that the similarity of the language in the two passages indicates that the same new song is in view.

36. However, this cannot be true since the elders were singing their song at the outset of Daniel's 70th week and this group is first mentioned at the end of Daniel's 70th week.

37. While it is comparable to the new song sung by the 24 elders, it is not identical and that is further confirmed by the fact that the song is reserved only for a select group.

38. The song appears to be some sort of tribute to the 144,000 and will apparently become their theme song for the duration of the Millennium.

39. Since we are not provided the lyrics for this song (this is the only time in the book that it is so), it is fruitless to speculate.

40. Three specific songs are mentioned in Revelation and include the new song of the 24 elders, this song, which is reserved for 144,000 Jews that come out of Daniel's 70th week, and the song of Moses.  Rev. 15:3

41. The theological significance of the new song is that a particular group had a deeper and clearer grasp of the person and works of God and that unique relationship results in a fresh and joyous outpouring of praise and adoration.

42. It may well be that each song is unique in that it comes from a specific group that has a unique experience and place in God’s economy.

43. The song does appear to be limited to those 144,000 Jews that survived Daniel's 70th week, making it a very select group that has been supernaturally protected through it.

43. Certainly, these 144,000 Jews have been the subjects of God’s protection and provision during the most dangerous period of history, and they have capacity for celebrating that others cannot have.

44. The final portion of verse 3 deals with the fact that these Jews have been redeemed from among mankind.

45. The verb avgora,zw (agorazo—to buy, purchase, redeem), refers theologically to the fact that all mankind is viewed as being born into the slave market of sin and death and must be set free by one that is not so bound.

46. The earth in this context refers to the inhabitants of the earth, and the preposition avpo, (apo—from) has the meaning of separation from something or motion away from something.

47. While these Jews will be described in glowing terms in the verses that follow, this verb indicates that they are sinful men that had to be saved as we all did.

Doctrine of Redemption
14:4 These are the ones who have not been defiled with women, for they have kept themselves chaste. These are the ones who follow the Lamb wherever He goes. These have been purchased from among men as first fruits to God and to the Lamb.  {ou-toj (apdnm-p)--eivmi, (vipa--3p)--o[j (-aprnm-p)--meta, (pg)--gunh, (n-gf-p)—ouv (qn)--molu,nw (viap--3p) 3X, lit. to cause something to be dirty, soiled, or stained, metaphor. to defile something, make it impure--ga,r (cs)--eivmi, (vipa--3p)--parqe,noj (n-nm-p) an unmarried young woman, a virgin, here applied to men--ou-toj (apdnm-p)--o` (dnmp+) avkolouqe,w (vppanm-p)—to. avrni,on (n-dn-s)--o[pou (cs) where--a;n (qv)--u`pa,gw (vspa--3s) indef.clause--ou-toj (apdnm-p)--avgora,zw (viap--3p)--avpo, (pg)--o` a;nqrwpoj (n-gm-p) lit. the men--avparch, (n-nf-s) 9X, in the Mosaic Law this is a technical term for the first portion of the grain, fruit, and flocks offered to God, of persons it refers to the first of a set or category--o` qeo,j (n-dm-s)--kai, (cc)—to, avrni,on (n-dn-s)}

14:5 And no lie was found in their mouth; they are blameless.  {kai, (cc)—evn (pd)—to, sto,ma (n-dn-s)--auvto,j (npgm3p)—ouv (qn)--eu`ri,skw (viap--3s)--yeu/doj (n-nn-s)--a;mwmoj (a--nm-p) 7X, used of sacrificial animals, unblemished, morally blameless--eivmi, (vipa--3p)}

Exposition vs. 4-5

1. The spiritual character and state of the 144,000 are detailed for us in these two verses, beginning with their status as related to the Divine Institution of marriage.

2. John uses the near demonstrative adjective ou-toj (houtos—these) three times to detail their relationship to women, their relationship to the Lamb, and their relationship to those that will be saved during Daniel's 70th week.

3. As one might imagine, there has been a considerable amount of debate generated by the first phrase that explains that they have not been defiled with women.
4. Since we are dealing with issues related to Daniel's 70th week, which is a part of the Age of Israel, this refers back to the issue of ceremonial uncleanness which resulted from sex.  Lev.15; 1Sam.20:26; 21:4

5. Some (Caird) have stated that when taken by itself this is “John’s most puzzling sentence,” while Swete calls it “perhaps the most misunderstood words in the book.”
6. Others (Kiddle, Moffatt, Alford) takes the worlds literally and suggest that they refer to a special group of highly dedicated believers who kept themselves celibate, abstaining from both immorality and marriage.

7. Charles calls them a monastic group with an ascetic bias against marriage, while Pippin takes the most radical approach and takes this as a literal stance against women.

8. Since there is such wide divergence, other interpreters (Osborne) indicate that a figurative connotation is much better, identifying these saints as those that refused to participate not only in immorality but in worldly pursuits of all kinds.

9. One problem with the literal explanation here is that some have recognized that the language is strong and, on the surface, suggests that a sexual relationship with a woman is to be viewed in a negative sense.

10. Although John’s words have been taken by some to be misogynistic {a Greek compound that means to hate (miseo) and women (gune)}, there is no other evidence to support such a contention.

11. However, the clear revelation of the Scripture is that marriage is honorable and that sex in the confines of RM/RW is ordained by God and is not denigrated in any way.  Gen. 2:23-25

12. The most lengthy passage on marriage is found in I Corinthians 7, but must be understood in light of the exact questions that Paul had received from the Corinthians.

a. The question had been posed about whether or not a single life was to be preferred in the Christian way of life over a married life.  ICor. 7:1

b. Paul indicates that in some cases it is preferable, depending on one’s niche, but that the norm was for believers to marry and avoid the temptations of immorality.  ICor. 7:2

13. That is the force of the words in Revelation, which deal with the concept of immorality in terms of the physical and spiritual defilement it brings.  ICor. 6:16; Heb. 13:4

14. Therefore, our passage is not to be viewed as being in contradiction to earlier teaching, it merely reinforces that sex outside of marriage is viewed as something to be avoided, which these Jews did.

15. It appears that their ceremonial cleanliness reflects their spiritual status, as they exemplify absolute devotion to the Lamb, forgoing legitimate pursuits.

16. Any type of ascetic teaching that suggests that abstinence from sexual relations is the evidence of devotion to Christ is refuted by other New Testament passages.  ICor. 7:5; ITim. 4:3

17. The fact is that many believers have gotten caught up in the concept of right man and right woman so much so that they have almost lost sight of the fact that celibacy and a single lifestyle is actually the preferred status.

18. While we recognize that most people are not going to opt for a single and celibate lifestyle, and the norm for the vast majority of believers is to be married, Jesus Christ made it plain that there are those that would.  Matt. 19:3-12

19. While I am not aware of anyone here that is engaged in attempting to play matchmaker among younger, single believers, please spare yourself the embarrassment and me the grief of ever getting involved in it.  IPet. 4:15

20. The explanatory clause that is introduced by ga,r (gar-for) indicates that they kept themselves chaste and have kept their virginity intact during their ministries.

21. In this case, it was simply the nature of the times in which they lived and the overwhelming responsibility of their niches that made this a necessary and desirable thing.

22. The nature of their evangelistic mission, coupled with the hardships and persecutions of  Daniel's 70th week prevented them from being able to fulfill the responsibilities incumbent on a man under the institution of marriage.

23. They certainly represent the law of supreme sacrifice, demonstrating the willingness to forego that which is legitimate for a greater goal.

24. Since they must remain celibate, they are identified as virgins because they have refused to compromise in this very important area.

25. The second major thing John states about these Jews is that they are fully devoted to the Lamb and follow wherever He goes.
26. While this portion of the verse is typically referred to in terms of discipleship by fundamentalist commentators, the simple use of the verb following is the primary reason interpreters take this to be a fact.

27. The idea of following Christ is, as they state, the heart of discipleship in the Gospels, with the idea of following Him being referenced some seventy times in those books.  Matt. 4:20,22,25, 8:23, 9:9

28. While we would not debate the fact that following Jesus means to adhere to His instructions and promote His cause, it is clear that this thrust is found only in the gospels and is not found in the book of Revelation, with the possible exception of here.

29. The fact is that there is a change of tenses in the main verbs in this verse and the shift if from the aorist to the present and back to the aorist again.

30. Further, the indefinite clause wherever He goes views Christ as going places, which He has not done during the time of His session.

31. Therefore, this must be indicating a time frame when Christ is once again mobile – i.e. during the Millennium.  

32. Having been sealed and having survived the events of Daniel's 70th week, during which marriage would not be so idyllic anyway, they would seem to maintain their celibacy when Christ returns and runs His kingdom, operating as disciples at His disposal somewhat like the disciples did during the First Advent.  

33. That is one possible reason that John employs the present tense; he may be communicating the vividness with which he sees the parallel between their coming experience and his own past as a disciple in his youth. 

34. As a result, they seem not to have time to find wives in the Millennium either, and end up celibate for the duration of their Ph2, which is viewed in terms of the blessing of being constantly associated with the Lamb.  

35. Based on these things, and coupled with other passages in this book, I take this to be a statement of fact with respect to their relationship to the Lamb and their place of blessing during the Millennial kingdom.   Rev. 3:4, 7:17

36. Certainly they were loyal to the Lamb and “followed Him” in their Ph2 experience, which will be rewarded with His continual company in the Millennium.

37. The next description of these 144,000 is once again introduced by the near demonstrative adjective ou-toj (houtos—these), and the verb reverts to the aorist tense.

38. We have seen the effect, which is the lifestyle of the 144,000, and now we are introduced to the cause, the redeeming grace of God in Christ.

39. The natural and logical reading of this passage indicates that they were redeemed in the past, which is designed to focus on that aspect of the work of Christ related to ransoming men from the slave market of sin.

40. As we have pointed out, the following important aspects of redemption are:

a. The agent who pays the ransom is Jesus Christ, the Redeemer.  Eph. 1:7

b. The ransom price is known as His blood, which represents His spiritual death on the cross.  IPet. 1:18-19

c. Mankind, as spiritual slaves, was not able to redeem itself.

d. The result of redemption is the forgiveness of sins.  Col. 1:14

e. The expectation of those having been redeemed is a life of obedience.  ICor. 6:19-20

41. While all mankind is redeemed positionally by the work of Christ on the cross with respect to their sins, this passage focuses on the experiential reality of redemption that comes at the point of faith in Christ.

42. The use of the Greek term avparch, (aparche—first fruit) introduces several important things to consider.

43. The first is that this term is related to the time of the harvest in Israel, and in our passage is related to the final time of the harvest for mankind.

44. The term denotes the first and best parts of the harvest, which were offered to God to signify that the crop was His and that the farmer was grateful for God’s blessing.

45. Further, the first fruits were viewed as particularly holy (set apart) to God, and proof of the fact that there was much more harvest yet to come.

46. Figuratively, the concept is used to denote the first converts of a particular region (Rom. 16:5; ICor. 16:15), or a particular time in history (Daniel's 70th week).

47. While the 144,000 were certainly the first converts during Daniel's 70th week, the fact is that they signify that a much greater harvest of souls will occur during that time.  Rev. 7:9

48. The first fruits was that which was offered to God as an expression of being totally separated and set apart to Him as an offering and a sacrifice to God, which is certainly an emphasis and important aspect of this as well.

49. Their moral purity, complete devotion to the truth, and willingness to sacrifice themselves on behalf of  the plan of God during the most difficult time in history is almost without parallel.

50. Verse 5 introduces the third pair of descriptions, which deals with their faithfulness to the message and their willingness not to compromise that message by means of deceit.

51. The statement that no lie was found in their mouth is quite reminiscent of the statement in Zephaniah 3:13, which serves to emphasize that these men are the first fruits of the remnant of Israel.

52. It should be noted that the passage is also similar to Isaiah 53:9, where the LXX uses the word do.loj (dolos—deceit, guile) instead of the term yeu/doj (pseudos—lie)

53. The final seven years of human history will certainly be characterized by the lie, which will be eagerly embraced by those that did not receive the love of the truth.

54. The fact that these men are given such a glowing commendation indicates that the truth was available through them and that they maintained a true and accurate witness on God’s behalf, similar to their Messiah.

55.  The last phrase of verse 5 once again returns to the image of the sacrificial system, and uses the Greek term a;mwmoj (amomos—blameless) to describe these men.

56. The term is used of the ritual purity of the sacrificial animal, which could not have obvious physical flaws or it was not acceptable as a sacrifice.

57. It is used in a moral sense to refer to those that lack blame or cannot be faulted in a specific aspect of  their conduct.

58. While we are exhorted to live our lives in such a way that no one can legitimately fault us, the term has no sense of absolute moral perfection and does not refer to a state of sinlessness in time.

59. While all believers sin on a daily basis, this term denotes a level of acceptability before God and men in which you cannot be legitimately censured.

60. It is obviously part of God’s eternal plan to ultimately make us blameless, and we are exhorted to make it a reality in our Ph2 experience.  ICor. 1:8; Eph. 5:27; Col. 1:22 cf. Acts 24:16; Phi. 1:10, 2:15; IIPet. 3:14
14:6 And I saw another angel flying in midheaven, having an eternal gospel to preach to those who live (sit) on the earth, even to every nation and tribe and tongue and people;  {kai, (cc)--ei=don (viaa--1s)--a;lloj (a--am-s)--a;ggeloj (n-am-s)--pe,tomai (vppnam-s)—evn (pd)--mesoura,nhma (n-dn-s)--e;cw (vppaam-s)--euvagge,lion (n-an-s) --aivw,nioj (a--an-s)--euvaggeli,zw (vnaa)--evpi, (pa)--o` (damp+) ka,qhmai (vppnam-p) lit. sitting, not the same term used for negative volition--evpi, (pg)--h` gh/ (n-gf-s)--kai, (cc)--evpi, (pa)--pa/j (a--an-s)--e;qnoj (n-an-s)--kai, (cc)--fulh, (n-af-s)--kai, (cc)--glw/ssa (n-af-s)--kai, (cc)--lao,j (n-am-s)}

14:7 and he said with a loud voice, "Fear God, and give Him glory, because the hour of His judgment has come; and worship Him who made the heaven and the earth and sea and springs of waters."  {le,gw (vppanm-s)—evn (pd)--fwnh, (n-df-s)--me,gaj (a--df-s) great=loud--fobe,w (vmap--2p) the aorist imperative implies a once for all fear, as opposed to the present imperative, keep on fearing, command to make the SAJG, ingressive, begin to fear--o` qeo,j (n-am-s)--kai, (cc)--di,dwmi (vmaa--2p)--auvto,j (npdm3s)--do,xa (n-af-s)--o[ti (cs)--e;rcomai (viaa--3s)--h` w[ra (n-nf-s)--h` kri,sij (n-gf-s)--auvto,j (npgm3s)--kai, (cc)--proskune,w (vmaa--2p)--o` (ddms+) poie,w (vpaadm-s) doing, making--o` ouvrano,j (n-am-s)--kai, (cc)--h` gh/ (n-af-s)--kai, (cc)--qa,lassa (n-af-s)--kai, (cc)--phgh, (n-af-p)--u[dwr (n-gn-p)}

Exposition vs. 6-7

1. Many, if not most interpreters, recognize that the book in general is not presented in strict chronological order; this is clearly seen here since these announcements do not follow the Second Advent.

2. John uses his typical formula to introduce another division, which is the simple and I saw.
3. Most commentators have recognized the difficulty of having another angel introduced at this point since we have not had a reference to any angels for quite some time.

4. In fact, it appears that the first strong angel John saw in chapter five sets the tone for angelic sightings, and all other references are to other angels.  Rev. 5:2, 7:2, 8:3, 10:1

5. In fact, this chapter introduces us to six individual angels, all of which very much function in the capacity of messengers.
6. Since this first angel is seen flying in midheaven, some have immediately attempted to connect this angelic messenger with the eagle flying in midheaven in chapter 8.  Rev. 8:13

7. However, there we had to opt for the term eagle as being the correct reading, which is certainly not to be confused with the angel in our context. 

8. In that case, the eagle was simply stating a fact, and there is one distinct audience specified; here, the angel has a particular message that is directed to every category of humanity.

9. There is an obvious dissimilarity is the designation for the respective audiences of the two proclamations.

a. In Rev. 8:13 the eagle directs his woes toward those that dwell on the earth, which is a technical phrase in Revelation to refer to negative unbelievers.

b. Our passage employs a different phrase to indicate that the audience is not limited to those that are negative; it is directed to every inhabitant of earth at that time.

10. The eagle was simply delivering a message with respect to the fact that the judgments were going to get progressively worse, while this angel offers a message of hope as seen in the eternal good news.
11. Further, the eagle will not make its announcement until after the first four of the seven trumpet judgments (at the middle of Daniel's 70th week or later); these three angels are warning the human race before the fact, not during the course of judgment.

12. In fact, the phrase the hour of His judgment should be understood as being parallel with the similar phrase the hour of testing which is about to come upon the whole world.  Rev. 3:10

a. Since the judgment is coming upon the whole world, the whole world is warned by these announcements.

13. Therefore, we are correct in identifying that hour as the seven years of Daniel's 70th week, which will test/judge every member of the human race.

14. Since the time for that judgment has come, it is only reasonable for God to let the world know that the time for adjusting to His plan is coming to an end.

15. These announcements certainly illustrate and prove the principle that grace precedes judgment, and God always provides warning.

16. The verb flying is in the present tense and indicates that this angel will be constantly making this proclamation, although we are not told for how long.

17. While we are not given any length of time for the announcement, all three announcements could very well be made during the entire first half of Daniel's 70th week.

18. In that regard, we would state that these three parenthetical announcements begin at the very outset of Daniel's 70th week and are made by angels since the Church has been removed.

19. The fact that both the eagle and this angel were flying in midheaven is the only real point of similarity, but this is designed to stress the fact that the proclamation is intended to be heard by a broad or even global audience.

20. That is how we are to take the recipient portion of this verse, which is designated by the phrase the ones residing on the earth.
a. The international scope is clearly defined by the usage of the inclusive phrase every nation, tribe, tongue, and people.
21. The difference, which we alluded to earlier, is that the technical phrase for negative volition is not used in this passage, which demands that we recognize that all the world is in view as the language so clearly states.

a. The articular participle of katoike,w (katoikeo—the ones who dwell), is designed to denote permanence and the fact that those that are negative are settled down here in the Devil’s world and quite comfortable.  IJn. 5:19

b. The term used here is the Greek verb ka,qhmai (kathemai—sit or sit down), does not include as much an idea of permanence as it does residence or dwelling place.

22. This angel is possessed of an eternal gospel, which is the only time that the noun euvagge,lion (euaggelion—gospel, good news) is used in this book.

23. The phrase an eternal gospel has generated its share of debate over the centuries as some expositors conclude that there is only one gospel, while others prefer to distinguish between various messages and make each a different gospel.

a. Robertson states that Origen took this eternal gospel to refer to another book that was yet to be written.

b. Some believe if the term gospel is modified by various descriptive phrases or adjectives it is to be viewed as a distinct gospel.

c. The gospel of God. Mk. 1:14;Rom. 1:1

d. The gospel of Jesus Christ.  Mk. 1:1

e. The gospel of his Son.  Rom. 1:9

f. The gospel of the kingdom.  Matt. 4:23, 9:35, 24:14

g. The gospel of the grace of God.  Acts 20:24 

h. The gospel of peace.  Eph. 6:15

i. An eternal gospel.  Rev. 14:6

24. Many dispensationalists hold to the notion that the gospel of the kingdom is to be distinguished from the gospel of grace, suggesting that the former belongs to the Age of Israel and the latter belongs only to the Church Age.

25. Gaebelein distinguishes an eternal gospel from the gospel of the Church Age stating, “This has nothing to do with the preaching of the Gospel during this Church Age.  The angel is not to be taken as literal, and the preaching of any gospel is never committed to angels.”
26. In contrast, Ironside sees it as identical with the gospel of our dispensation as he states, “This everlasting gospel is not to be distinguished from the gospel that has been proclaimed throughout the centuries.  In truth, the very fact that it is called ‘everlasting’ shows that it is identical with the gospel as proclaimed from the beginning.”
27. The fact that the phrase is anarthrous (lacking the definite article) is generally designed to indicate the quality of the object in view, but does not rule out the idea of definiteness.  Rom. 1:1

a. This passage is one of only three places where the term gospel is anarthrous.  

b. The other place is IICor. 11:4, where it is qualified by the adjective e[teroj (heteros--another of a different kind).

28. Given the fact that Paul speaks of the gospel and another gospel, one is led to conclude that Paul acknowledged only one gospel and various fraudulent gospels that masqueraded as the truth.

29. Also, the fact that the term is here modified by the adjective aivw,nioj (aionios—eternal, everlasting), indicates that the message is timeless and is quite pertinent no matter the age or dispensation.

30. The character of the gospel is that of good news and it contains the following elements with respect to a free salvation, which is offered to mankind by grace through faith in the finished work of Christ on the cross. 

31. It is not only a message of eternal life with God, but also one that encompasses the total plan of God to redeem people from the ravages of sin, death, Satan, and the curse that now covers the earth.

32. In its simplest form, the eternal gospel must be defined for us by what follows in verse 7 since the logical flow of the text indicates that he is proclaiming that eternal gospel.
33. As is typical in this book, when announcements are made they are made in a loud voice, which is designed to gain the attention of all to whom the message is directed.

34. Some have questioned how this is to be viewed as good news since the content of this proclamation focuses on the responsibility of man toward God and says nothing about God’s blessing of man.

35. The good news is that the God, who has provided all things liberally for even those who disregard Him, would be more favorably disposed toward those who acknowledge and worship Him.

36. The answer is found in the fact that the first two imperatives practically sum up the Old Testament and Jewish call to salvation, as seen in the concepts of fearing God and giving Him glory.  Deut. 10:12; Ps. 33:8, 102:15; Isa. 59:19

a. The plain teaching of the Old Testament is that the fear of God results in the blessing of man.  Ex. 1:21; Deut. 6:24; Ps. 34:9

37. The actual proclamation is divided into two commands, followed by a clause that denotes the reason behind such activity, and a third command to worship based on the creative activity of God.

38. Solomon recognized that the most fundamental duty that was incumbent on men is to fear God, which denotes the internal mental attitude, while worship often denotes the overt display of the fear of the Lord.  Eccles. 12:13

39. While some have attempted to soften the meaning of this command, it means exactly what it says; it is an order to recognize the nature and character of God as compared to the nature and character of man, and conduct oneself accordingly.

40. God is absolutely righteous and mankind has hearts that are full of evil and insanity, which brings the just wrath of God on them.  Eccles. 9:3

41. One should recognize how far short he falls from the glory of God and conduct himself with the humility that is demanded in the nature of the case.  Rom. 3:23

42. The Bible makes it clear that God keeps exceedingly accurate records and repays those that disregard Him with temporal and eternal judgment.  Job 34:21-27; Matt. 12:36; Rom. 2:8-9; Rev. 14:10-11

43. One should recognize the sovereign power of God, Who holds your very life in His hand and can use that power to put an end to you in short order.  Job 33:4, 34:14,20

44. God’s might, as manifested in the power necessary to create all that is, should cause one to recognize how vulnerable he is to God’s judgment.  Jere. 5:22-24
45. The command to fear God is in essence a command to manifest positive volition by responding to Him as one should.  Deut. 4:10-11
a. Moses used the concept of fearing God to indict Pharaoh and his staff for their unbelief.  Ex. 9:30

46. While the fear of the Lord is the beginning of wisdom (Prov. 1:7), one must recognize that a true fear of God manifests itself by obedience to what has been commanded.  Deut 17:19-20, IIChron. 19:7

47. The second command, which is a consequence of the first is to give Him glory, which refers to the overt praise or honor that should be given to God from men based on an accurate estimation of God and His Person.

48. There is a certainly a sense in which one gives glory to God simply by fearing Him; conversely, those that do not change their minds and accept the free offer of salvation do not give Him glory.  Rev. 15:4, 16.9

49. Therefore, one must understand that there is a Ph1 sense in which men give God glory by responding with a change and mind and faith in His word.

50. There is certainly a Ph2 sense in which believers can continue to give Him glory by orientation to and application of His word.

51. While we have seen that this is a regular feature in Heaven (Rev. 4:9), it is all too infrequently done by those who have been the beneficiaries of His grace provisions.

52. Giving glory to God involves not only the mental, verbal, and overt aspects of praise, glory, or honor, but more importantly involves acknowledging and orienting to the truth.  Josh. 7:19

53. One does not effectively give glory to God when his lifestyle runs counter to those qualities that God promotes, like righteousness, truth, mercy, grace, love, peace, etc.

54. The causal clause introduced by o[ti (hoti—because) provides the basis for the previous two commands, which is rooted in the fact that the time for orienting to God is rapidly drawing to a close.

55. The verb e;rcomai (erchomai—has come) may be classified as an ingressive aorist, which describes the beginning of an action or entrance into a state; the world is put on notice that the time of God’s judgment is upon them.

56. As we have stated, the phrase the hour of His judgment is technical for the final seven years of human history, Daniel's 70th week.

57. The verse closes with a command to worship God, which certainly begins with the previous concepts of fearing God and giving Him glory.
58. Worship is defined by Webster as repute, respect, reverence, or worthiness paid or offered to a divine being, which can result in great, even extravagant respect, honor, or devotion.

59. Both the Hebrew and Greek terms for worship involve the concept of humility as they literally mean to overtly bow down before someone or something.

60. Worship is a very broad concept that involves, or can involve, a number of things such as prayer, offerings, thanksgiving, praise, music, and overt service.

61. However, mankind cannot merely determine what it perceives worship to be; the Word of God clearly sets forth the parameters for worship, which must be offered in Spirit and in truth.  Jn. 4:23-24

62. Jesus Christ made it quite clear that the worship of God could be corrupted by virtue of human viewpoint, so we must be careful to limit our definitions of worship to that which the Bible does since God hates insincere or improper worship.  Isa. 1:10-17; Matt. 15:7-9.  

63. While humility is a fundamental part of worship, there exists a pseudo-humility that promotes legalistic observances in the place of true worship.  Col. 2:16-23

64. The command to worship is based on the creative activity of God and makes clear that humanity has a choice between worshipping the beast and receiving judgment, or worshipping God and receiving salvation.

65. Remember that this announcement goes forth at the beginning of Daniel's 70th week, so the judgments of God have not come on the environment at the time this is spoken.

66. One of the things that has become evident in the last days is the human propensity to worship the environment instead of God.

67. Although some may not be aware of it, the cry to "save the earth," "be sustainable", and "live in harmony with nature" is rooted in the ancient pantheistic religions that dominated the Egyptian, Babylonian, Greek and Roman Empires.

68. These pantheistic beliefs make no allowance for a one true God who created all things of nature; instead, pantheism holds that all earth and all of nature is god, comprised of many gods and goddesses, all of whom demand total worship and obedience from every human.

69. Former Vice President Gore even promotes them in his book Earth in the Balance, "...the prevailing ideology of belief in prehistoric Europe and much of the world was based on the worship of a single earth goddess, who was assumed to be the fount of all life and who radiated harmony among all living things.... It seems obvious that a better understanding of a religious heritage preceding our own by so many thousands of years could offer us new insights into the nature of the human experience."

70. Over the past 30 years, these pantheistic beliefs have gradually dominated the environmental policies of both the United States and the United Nations, and they are interwoven into every environmental international treaty, especially the Convention on Biological Diversity.
71. The new global religion may be researched in the article by William Jasper in The New American. http://www.thenewamerican.com/tna/2002/09-23-2002/vo18no19_religion.htm
72. Therefore, God is commanding those He has created in His own image to worship the One that created the environment, implying that they should not worship the environment or anyone else.
14:8 And another angel, a second one, followed, saying, "Fallen, fallen is Babylon the great, she who has made all the nations drink of the wine of the passion of her immorality."  

{kai, (cc)--a;lloj (a--nm-s)--a;ggeloj (n-nm-s)--deu,teroj (a-onm-s) there are several different variants comprising a textual problem involving "second" (deu,teroj, deuteros). First, several mss (A 1 ByzK) read "another, a second angel" (a;lloj deu,teroj a;ggeloj, allos deuteros angelos). Second, other mss (47 1006 1841) read just "another, a second" (a;lloj deu,teroj). Third, the reading "another angel" (a;lloj a;ggeloj) is supported by several mss (69 vg et pauci). Fourth, several mss (?2 C reads deu,teron instead of deu,teroj 051 1611 2053 ByzA) support the reading "another, a second angel" (a;lloj a;ggeloj deu,teroj). The reading that most likely gave rise to the others is the fourth. The first reading attempts to smooth out the grammar by placing the adjective in front of the noun. The second reading probably dropped out the "angel" on the basis of its similarity to "another" (a;lloj). The third reading either intentionally or accidentally left out the word "second." It is difficult to account for the rise of the other readings if "second" is not original. And the undisputed use of "third" (tri,toj, tritos) in 14:9 is another indicator that the adjective "second" was in the original text. Finally, the fourth reading is the more difficult and therefore, in this case, to be accepted as the progenitor of the others--avkolouqe,w (viaa--3s)--le,gw (vppanm-s)--pi,ptw (viaa--3s)--pi,ptw (viaa--3s)--Babulw,n (n-nf-s)--h` me,gaj (a--nf-s)--o[j (aprnf-s) who/she--pa/j (a--an-p)--to. e;qnoj (n-an-p)--poti,zw (vira--3s)—evk (pg)--o` oi=noj (n-gm-s)--o` qumo,j (n-gm-s) genitive of description, modifies porneia--h` pornei,a (n-gf-s) apposition to wine--auvto,j (npgf3s)}

Exposition vs. 8

1. This verse introduces the second of the three angels that will make announcements just at the beginning of Daniel's 70th week.

2. As we will see, the announcements are made in chronological order, with the call to fear God preceding the announcement about the destruction of Babylon, which precedes the issue related to the mark of the beast.

3. The first announcement was essentially to make the salvation adjustment and orient to God since the time to act is quite limited.

4. The second announcement has to do with Babylon the Great, which immediately poses a problem since there are two entities in this book designated by that name.  Rev. 17:5, 18:2

5. While they are not united or dogmatic, the historicist interpreters tend to equate Babylon with papal Rome.

6. The preterist interpreters are not in full agreement and some (Terry, Chilton, Russell) identify Babylon as Jerusalem, which they view as a guilty city about to be brought to judgment.

7. Actually, an amazing number of modern interpreters also identify Babylon as Jerusalem, and often based on the single fact that the phrase the great city is used of Jerusalem in Rev. 11:8 and the same phrase is used in chapters 17 and 18.

8. Others among them (Stuart, Adams, Clark) suggest that the city should be taken as a mystic reference to Rome, the city that persecuted believers following the destruction of Jerusalem.

9. The idealist interpreters see Babylon as symbol for human society organized against God, and in some ways identify it with the beast from the sea, which they think represents the world system in rebellion against God.

10. The futurist interpreters recognize that this term is used a number of ways and as Walvoord has stated, “Prophetically, Babylon sometimes refers to a literal city, sometimes to a religious system, and sometimes to a political system, which all stem from the evil character of historic Babylon.”
11. That is certainly the closest to the truth, and we will deal with religious Babylon in detail in chapter 17, and political/economic Babylon in chapter 18.

12. The very use of the term Babylon has great significance and immediately calls to mind the incident in Genesis 11.

13. The Hebrew term lb,B' (babel—Babylon)has cognates in other languages, and both the Akkadian and earlier Sumerian terms appear to mean Gate of God.

14. The term appears to be intended as a parody, a word play that demonstrates that human efforts apart from God do not construct the Gate of God, they result in confusion.

15. Based on the language, which many acknowledge is quite reminiscent of Isaiah 21:9 and is substantially repeated in Revelation 18, we must identify this warning with political Babylon, which will fall just prior to the Day of the Lord.  Isa. 13:6

16. Although commentators have suggested that this is Jerusalem, Rome, Babylon rebuilt, or the entire world system, all the pertinent passages taken together will demonstrate economic Babylon to be the richest, most arrogant, and most powerful consumer nation that has been blessed by God.

17. As we will document, prophetic Babylon of Revelation 18 is inseparably linked with the following prophetic chapters of the Old Testament.  Isa. 13,21,47; Jere. 50,51

18. While we will spend more time on this in the future, political/prophetic Babylon is none other than the United States of America, which is the only political entity that fits all the prophetic clues and is truly the land of confusion.

19. All three of these angels will apparently fly around over the earth repeating their warnings for as long as God deems necessary.

20. Although the destruction of Babylon does not occur for some three years, the repeated aorists fallen, fallen are designed to speak of this future event as though it had already come to pass.

21. The aorist tense is used in other places in a prophetic fashion, which grammarians refer to as the proleptic usage (that which anticipates).  Rom. 8:30

22. The repetition of the verb fallen is a solemn dirge, designed to stress the absolute certainty that Babylon will not only fall but will come to absolute ruin.

23. Not a few interpreters take this passage and the passage in Revelation 18 to indicate that the literal city of Babylon will not only be rebuilt in the last days but will also become the commercial capital of the world.

24. Current events demonstrate that there is no possible way this can happen; the Iraqi people are hardly capable of ruling their own country, and certainly do not possess the financial ability to dominate the world economy.

25. With a per capita income of approximately $2500.00 per year (est. from 2001) before the war, the Iraqis simply do not have the ability to become the global consumer nation envisioned in chapter 18.

26. In fact, there is hardly any other nation outside the United States that is really a candidate to be prophetic/commercial Babylon.

27. Therefore, the fact is that we must look beyond a literal Babylon and find one that will satisfy all the pertinent prophetic passages.

28. The adjective me,gaj (megas—great) is used each of the six times that the word Babylon is used in this book, which is designed to call to mind the only time that this appellation is used in the Old Testament.  Dan. 4:30

29. This certainly causes one to recall the arrogance that characterized Nebuchadnezzar and the fact that judgment came upon him very unexpectedly, although he had been warned in advance.  Dan. 4:27

30. As we will see, that parallels between political/economic Babylon in the last days and the Babylon of Nebuchadnezzar are obvious.

31. Babylon is described in terms of the international effect that her actions have had on the international community, and the phrase all the nations should be taken at face value since there is no limiting or qualifying phrase.

32. What may be misleading about the New American Standard translation (and some others as well) is the manner in which they have rendered the verb poti,zw (potizo—to give or furnish drink), which does not imply any force or coercion.

33. She has not so much made the nations drink as she has simply furnished the beverage and they willingly took the cup she offered and consumed it.

34. While the string of genitives that follow are admittedly difficult and have prompted a number of suggestions, what we can affirm is that the first genitive wine is what Babylon has provided for the nations to drink.

35. As one should be aware, while drinking is not a sin (drunkenness is), it is a biblical fact that wine is recognized as that which intoxicates and causes one to become disoriented.  Gen. 9:21, 19:32-35; Prov. 20:1, 23:20,29-30

36. For this reason, priests were forbidden from drinking any alcoholic beverages prior to their function in the tabernacle.  Lev. 10:9

37. By application, pastor-teachers and other royal priests should not engage in the consumption of alcohol when studying, teaching, or taking in Bible doctrine.

38. The first question that must be addressed is how we are to identify the wine that Babylon has offered the nations, which they willingly consumed.

39. Clearly, the passage here is not literal; we are not to understand the wine, the drinking, and the immorality/fornication to be the literal process of getting someone drunk in order to have your way sexually with them.

40. The figure of drinking from the wine of someone is designed to emphasize a participation in the lifestyle or destiny of the one in view.  Ezek. 23:32-33Mk. 10:38-39,1Cor. 11:25
41. The manner in which one translates the genitives that follow wine has a huge interpretative bearing on how one understands the passage.

42. Many have acknowledged the difficulty of the genitive string that follows, the following options have been advanced to explain the meaning.

a. Some take the genitive of qumo,j (thumos) to be descriptive of the wine (NIV, Sweet, Michaels) and translate it as the maddening wine.
b. Others take the genitive to describe the genitive pornei,a (porneia—immorality) and translate it as the passionate immorality.
c. Another option is to understand the second two genitives to be epexegetical in nature (Aune) and this provides the sense of the wine, which is her immoral passion.
d. A fourth option sees the genitive of wrath to be resultative and translate it as the wine that leads to God’s wrath.  (NRSV, JB, Beale)

e. This view is largely based on the fact that the term qumo,j is used ten times in the book of Revelation and all other usages (except the parallel in 18:3) are clearly referring to wrath or anger.

43. In the end, it seems best to understand the wine to be a metaphor for the intoxicating effect that her immoral passion has on those she seduces.

44. The wine in the figure is that which intoxicates and disorients one to reality, which refers to the specific doctrines with which we have intentionally influenced the nations of the world.

45. America has become the leader and promoter of a world controlled by money, technology and corporate politics, which are endorsed and promoted by our government and massive corporations greedy for profit.

46. Our promise to other nations is that they can enjoy the American capitalist lifestyle if they will simply cooperate with us and do as we request (read demand).

47. In order to accomplish our nefarious goals (which are largely hidden from the average American), we ply our marks with the promise of benefiting from American money, goods, and technology, which will make the nation we proposition eager to cooperate.

48. We have attempted to control our enemies from the earliest times of their existence, as illustrated by our relationship with Russia since 1917.

a. There is a vast amount of documentation that Wall Street was actively involved in supporting and funding the subversive Bolsheviks and provided them with many millions of dollars.

b. Our government shipped American munitions to the Bolsheviks under some sort of credit arrangement, agreeing to be repaid in raw materials.

c. It is widely understood that we have provided the raw materials, weapons, and military assistance that was necessary to construct the Soviet military-industrial complex.

d. Further, our major corporations such as Ford Motor Company, GE, RCA (as well as smaller corporations) have regularly engaged in “the broad exchange of patents as well as exchange of designing, engineering, and manufacturing information.”
e. This has been done with the knowledge and approval of our presidents (Franklin Roosevelt, 1938), who actively collaborated with the international bankers to provide low rates of interest so the Soviets could pay their debts.

f. Since the early days, we have provided a continuous stream of food to the Soviet Union, altering the world pattern of grain trade and letting the Soviets know that food could be an instrument of foreign policy, which has led toward the largest flow of food between two countries in history.

g. Although we know that Gorbachev, the instrument of perestroika has said, "The essence of perestroika lies in the fact that it unites socialism with democracy and revives the Leninist concept of socialist construction both in theory and in practice.", our president has responded with, 

"...We will give [Gorbachev] our assurance that America welcomes this reform not as an adversary seeking advantage but as a people offering support.  ....I will assure him that there is no greater advocate of perestroika than the president of the United States.
h. However, even when it is clear that the economic and political reform of the Soviet Union was anything but what it claimed to be, our leadership still supports the nation that promotes a Marxist version of world government.

49. We have historically engaged in international meddling, bringing the promise of democracy and capitalism to the backward nations that did not understand our altruistic intentions, while actually promoting our agenda of world government.

50. A number of people have recognized that we are not what we claim to be and have stated, “America has become the bully of the world, not just in its meddling foreign policy and mercenary pursuit of international oil interests, but in its cultural imperialism and the flaunting of its wealth and power.”
51. While that comment is quite accurate, it does not address the fact that the nations in view in our passage have willingly drank from the cup we offered, and were often all too willing to adopt and accept what we offered.

52. The wine of our immorality then refers the things we offer to the nations in order to intoxicate them and cause them to buy the globalist doctrines which promise much to them and simply benefit us.

53. In that regard, the nations are viewed as the stupid johns that are plied by the prostitute so she can benefit herself at their expense.

54. Our relationship with other nations has certainly demonstrated that we are ready and willing to do whatever it takes to advance our own position in the world, no matter who it effects.

55. We have a history of broken promises and failed support of our allies (those foolish enough to trust us), as illustrated by what has happened in Poland, Indochina, (did you know that Ho Chi Minh worked for American intelligence from 1943-1945?) Turkey, Iran, Afghanistan, etc.

56. It is quite clear that we are consistently selling out Israel to the Muslim extremists, and will not take a stand against the Palestinian threat to peace in that land, which may be one of our most damning policies.  Gen. 12:3; Jere. 50:33-34

57. In any case, we have the nations disoriented and intoxicated with the promise of the American way of life, capitalism, consumerism, materialism, democracy, and whatever else we may be offering.

58. As we will see in chapter 18, we have only attained the position because of God’s blessing, which we have betrayed by using our place in the world to advance our arrogant plans.  Jere. 51:7

59. This verse makes it clear that the nations that have drunk the wine of our passionate immorality have been adversely affected and fall under the same sort of insanity that governs us.

60. This announcement of the fall of Babylon comes at the beginning of Daniel's 70th week, and will likely be repeated until the third year, in which the US will be destroyed

61. The next announcement also comes at the beginning of Daniel's 70th week and is likely repeated until the middle of the week at least.

14:9 And another angel, a third one, followed them, saying with a loud voice, "If anyone worships the beast and his image, and receives a mark on his forehead or upon his hand,  {kai, (cc)--a;lloj (a--nm-s)--a;ggeloj (n-nm-s)--tri,toj (a-onm-s)--avkolouqe,w (viaa--3s)--auvto,j (npdm3p)--le,gw (vppanm-s)—evn (pd)--fwnh, (n-df-s)--me,gaj (a--df-s)—eiv (cs) 1st class cond.--ti.j (apinm-s)--proskune,w (vipa--3s)--to. qhri,on (n-an-s)--kai, (cc)--h` eivkw,n (n-af-s)--auvto,j (npgn3s)--kai, (cc)--lamba,nw (vipa--3s)--ca,ragma (n-an-s)--evpi, (pg)—to. me,twpon (n-gn-s)--auvto,j (npgm3s)--h; (cc)--evpi, (pa)--h` cei,r (n-af-s)--auvto,j (npgm3s)}

14:10 he also will drink of the wine of the wrath of God, which is mixed in full strength in the cup of His anger; and he will be tormented with fire and brimstone in the presence of the holy angels and in the presence of the Lamb.  {kai, (ab) also, as with the nations above--auvto,j (npnm3s)--pi,nw (vifd--3s)—evk (pg)--o` oi=noj (n-gm-s)--o` qumo,j (n-gm-s)--o`/ qeo,j (n-gm-s)--o` kera,nnumi (vprpgm-s) 3X, to pour or mix a drink--a;kratoj (a--gm-s) 1X, unmixed, pure, undiluted, full potency or strength—evn (pd)—to. poth,rion (n-dn-s) a cup, a vessel for drinking--o` ovrgh, (n-gf-s) settled anger, indigation, gen. of apposition--auvto,j (npgm3s)--kai, (cc)--basani,zw (vifp--3s) to torment, to torture, lit. to place on the rack—evn (pi) with--pu/r (n-dn-s)--kai, (cc) --qei/on (n-dn-s) sulfur, brimstone--evnw,pion (pg)--a;ggeloj (n-gm-p)--a[gioj (a--gm-p)--kai, (cc)--evnw,pion (pg)—to. avrni,on (n-gn-s)}

14:11 "And the smoke of their torment goes up forever and ever; and they have no rest day and night, those who worship the beast and his image, and whoever receives the mark of his name."  {kai, (cc)--o` kapno,j (n-nm-s)--o`/ basanismo,j (n-gm-s)--auvto,j (npgm3p)—avnabai,nw (vipa--3s)--eivj (pa)--aivw,n (n-am-p)--aivw,n (n-gm-p)--kai, (cc)—ouv (qn)--e;cw (vipa--3p) keep on not having--avna,pausij (n-af-s) rest, recreation, cessation from activity, tranquility--h`me,ra (n-gf-s)--kai, (cc)--nu,x (n-gf-s)--o` (dnmp+) proskune,w (vppanm-p)--to. qhri,on (n-an-s)--kai, (cc)--h` eivkw,n (n-af-s)--auvto,j (npgn3s)--kai, (cc)—eiv (cs)--ti.j (apinm-s)--lamba,nw (vipa--3s) continues thought of 1st CC, and they do--to. ca,ragma (n-an-s)—to. o;noma (n-gn-s)--auvto,j (npgn3s)
Exposition vs. 9-11

1. This third angel, like his two contemporaries, starts his announcement at the beginning of Daniel's 70th week and continues to make it for some time.

2. While we are not specifically told how long these three announcements are made, they are certainly made for an extended period and may well encompass the first half of Daniel's 70th week.

3. It is somewhat interesting to note that the first and third angels are proclaiming their message with a loud voice and the second angel merely is seen speaking.

4. This may be because the first two messages are worldwide in their scope and the second angel is addressing one particular segment of the planet.

5. The last of the three proclamations begins with a first class condition, which is assumed to be true and indicates that there are those that will actively be involved in the worship of the beast and his image.

6. In fact, the vast majority of mankind that is left on the planet following the destruction of the US will eventually embrace this religion.

7. The masses have rejected the truth in the face of overwhelming evidence and have chosen to believe the lie and worship that which is not God.

8. Since they have rejected the truth, they are candidates for strong delusion and will fall prey to the many miracles, false signs, and false wonders that will be performed by the Antichrist and his False Prophet.

9. Again, we must point out that this announcement does not appear to be an isolated event, but is continually made during at least the first half of Daniel's 70th week, which effectively eliminates any excuse for participating in the cult of Antichrist.

10. The verbs worship and receive are both present tense and emphasize the continual worship of the beast and the fact that people are continuing to receive the mark as time progresses.

11. While the passage about Babylon was written in terms of nations and their international involvement with Babylon, this passage is directed to the individual, who will bear the consequences for his individual choices.

12. The flow of the verse indicates that the worship of Antichrist and/or his animated image is the basis for taking the mark; taking the mark is not some innocuous activity, but is designed to demonstrate their solidarity with the beast.

13. It is not simply that men are forced into this mark against their wills (although we would not rule out the fact that some may be), it is a matter of the fact that they have rejected the worship of the Creator and opted for the worship of a satanic counterfeit.

14. The implication is that those that are being addressed have willingly received the mark of their own choice.

15. While the term mark is anarthrous, the mark in view is clearly the one we saw instituted by the False Prophet in 13:16.

16. The promise of verse 10 sets forth the Divine viewpoint with respect to those that willingly worship the beast and comply with the economic system imposed through the False Prophet.

17. The imagery of verse 10 is somewhat carried over from verse 9 using the metaphor of drinking to denote one’s experience with something.

18. The certainty that the negative unbeliever will face the wrath of God is clearly seen in the future middle (to do it for oneself) indicative (the mood of reality) of pi,nw (pino-drink), which emphasizes the awful reality and personal nature of this warning.

19. The term wine is defined for us by the genitive of apposition that follows, indicating that the wine is the wrath of God.
20. The third genitive in this string should be identified as a subjective genitive, emphasizing that the wrath comes from God.

21. To drink of God’s wrath is to experience it firsthand and in its fulness.

22. The Old Testament regularly employs this metaphor, which pictures God forcing His enemies to drink a full measure of His wine, which results in the guilty party getting “dead drunk” and not recovering.  Jere. 25:15-16,27-29; Job 21:20; Ps. 75:8; Isa. 51:17; Jere. 51:39,57

23. The wrath of God is a phrase that is only used in the New Testament, and refers to the response of His righteousness with respect to that which is not compatible with that righteousness.

24. His wrath is directed toward all ungodliness and unrighteousness of men, who suppress the truth in unrighteousness.  Rom. 1:18

25. His wrath is a constant factor for the one that does not believe in Christ (Jn. 3:36), Who is the only One that can deliver mankind from God’s wrath.  Rom. 5:9

26. It is clearly revealed that there is a specific time at the end of human history (the day of wrath—Rom. 2:5) when God gives full expression to the wrath that He has withheld due to His grace and patience.  Ps. 7:11; IIPet. 3:9

27. This historic time begins when God starts to deal directly with the satanic forces and the evil people responsible for the destruction of the earth.

28. As He consistently has throughout history, God first removes those that are not objects of His wrath before He begins to give expression to His judgment, which is the key reason for the removal of the Church prior to this time of wrath.

29. Following the removal of Church Age believers, God will deal directly with Satan and his demons (from the midpoint of Daniel's 70th week and beyond), and with those that are incorrigible in their negative volition (primarily during that same time).

30. The next statement about the fact that the wine is mixed full strength must be understood in terms of the isagogics of the first century.

31. The verb kera,nnumi (kerannumi—mixed) refers to the preparation of wine by the addition of special spices or water.

32. As Aune has noted, it was quite common to mix water with wine in varying ratios in order to dilute the wine and reduce the possibility of drunkenness.

33. As Robertson has noted, there is a “bold and powerful oxymoron, ‘the mixed unmixed’”, which is the translation of the Greek term a;kratoj (akratos).

34. Only when one intended to get drunk would he drink the wine at its full strength, which here expresses the fact that God will give full expression to His anger and indignation and will not temper it with grace or mercy.

35. The phrase the wrath of God uses the noun qumo,j (thumos—wrath, anger) to express that initial mental attitude of intense anger that suddenly erupts.

36. However, the wine of the wrath of God is mixed in the cup of His anger, which employs the noun ovrgh, (orge—anger, indignation) and emphasizes the fact that the wrath of God has been a settled fact for some time and He is now ready to pour out that stored up anger.

37. Some interpreters (Mounce, Thomas) see the classical distinction between the words in which the second refers to anger that is expressed overtly and the first refers to the internal mental attitude of anger.

38. The force of using both of these words in the context of judgment is to make the individual understand precisely what is the depth of God’s anger/wrath/indignation and the vengeance He intends to demonstrate.

39. A couple of false ideas have been advanced, which are the result of not following the exact language of the text and some subjective speculation.

40. The first is that some may take the mark of the beast, later recant their choice, and then will be spared from the promised wrath.

a. This is based to some extent on the fact that they do not have the time of these announcements in the correct place is Daniel's 70th week and think that this chronologically follows the appearance of the 144,000 on Mount Zion with the Lamb.

b. It further violates the grammar, which makes the reception of the mark a direct consequence of worshipping the beast and/or his image.

c. There is no biblical evidence that the mark can or will be removed by anyone.

41. The next faulty interpretation focuses on the promise of torment, which is defined by the latter portion of verse 10 and all of verse 11.

42. While we do not argue against various temporal judgments of God on those that are negative, the question becomes whether this passage is documenting a temporal judgment or an eternal judgment.

43. Some (Pett) object to the idea of eternal torment and wrongly postulate that these verses are simply teaching about a temporal judgment in which they will be “thoroughly and severely judged, but it does not represent a picture of everlasting conscious torment.”
a. In his view, this torment is designed to “bring men to admission of sin and repentance, and here it issues in the hopeless confession before the Judge.”
44. However, as Osborne has noted, the text is quite explicit here and the wrath of God is now carefully defined as eternal torment.

45. Unfortunately, there are a number of false approaches to the Word of God that allow a large number of teachers to suggest that there is no Hell, it is not eternal, and people do not suffer in conscious misery for their rejection of God’s plan.

a. The doctrine of the universal reconciliation of mankind teaches that God will eventually save everyone, but is based on gross misinterpretations of some parts of the Word of God, while rejecting other parts.  Col. 1:20; ICor. 15:22

b. The doctrine of annihilation of the soul suggests that death is the end and there is no conscious existence after death.  Eccles. 9:10

c. Others attack the truth about Hell by implying that God is not righteous, just, loving, etc., and that it is unreasonable for Him to do with His creation as His righteousness demands..

d. Others use God’s attributes of sovereignty and omniscience to document their contention that man does not truly have free will and God makes the determination as to one’s eternal state.

46. One thing that should be noted here is that the entire process, which these unbelievers will undergo, is not in view; what is in view is the final state in which they will reside.

a. This passage deals with the final disposition of negative volition, and does not deal with any intermediate steps as to how they got there.

b. For instance, there will be those unbelievers that will die during Daniel's 70th week, who will be incarcerated in Hades to wait for the Great White Throne Judgment.

c. There will be others that will survive the entire 7 years, will die at Armageddon, be incarcerated in Hades, and come out 1000 years later.

d. There are negative unbelievers that will survive the entirety of Daniel's 70th week, and will be removed from the planet at the judgment of the sheep and goats.  Matt. 25:41-46

47. Again, it is important to note throughout verses 9-10 that the emphasis is on the individual, who is seen to be part of a much larger class in verse 11.

a. The first two verses only uses singular verbs and pronouns to define the actions of the individual and his fate.

b. Verse 11 only uses plural verbs and pronouns to indicate that this is not an isolated judgment, but one visited on all those who worship the beast and his image. 

48. This has caused some to suggest that since this is the only group mentioned at this point that this is the only group that will suffer the fate of eternal torment.

49. However, Revelation 20:10-15 indicates that all categories of humanity that have rejected the free offer of salvation will be likewise incarcerated with Satan and his angelic followers.

50. The verb basani,zw (basanizo—torment), which is used 12 times in the New Testament and refers primarily to physical discomfort/pain and secondarily to mental distress.

a. It is used of the physical pain associated with nerve damage.  Matt. 8:6

b. It is used to describe the pain of rowing against a strong storm.  Mk. 6:48

c. It is used to describe the physical pain of a scorpion sting.  Rev. 9:5

d. It is used to describe the pains of childbirth.  Rev. 12:2

e. It is used of the torment experienced by demons at the hand of Jesus Christ.  Matt. 8:29

f. It is used to describe the mental attitude pressure of being surrounded by the homosexual menace.  IIPet. 2:8

51. As seen in the previous examples, the pain may be short-lived (labor pain) or may be an ongoing feature of one’s existence (the imperfect is used of Lot in Sodom).

52. In our passage, the agents or means of torment are defined as fire and brimstone, which is a phrase used some 7 times in the New American Standard Bible.  Gen. 19:24; Ps. 11:6; Ezek 38:22; Lk. 17:29; Rev. 14:10, 20:10, 21:8

53. While we would not argue that the Old Testament passages and the passage in Luke clearly refer to temporal judgments, the three times the phrase is used in Revelation does not allow for such.
54. While the term fire is quite familiar to everyone, the term brimstone may not be quite so well understood, and is defined by the ISBE as, “The word translated "brimstone" probably referred originally to the pitch of trees, like the cypress. By analogy, it has been rendered "brimstone" because of the inflammability of both substances. Sulfur existed in Palestine in early times and was known by most of the ancient nations as a combustible substance. In the vicinity of the Dead Sea, even at the present time, deposits of sulfur are being formed. Blanckenhorn believes that this formation is due to the action of bituminous matter upon gypsum, as these two substances are found associated with each other in this district. Travelers going from Jericho to the Dead Sea may pick up lumps of sulfur, which are usually encrusted with crystals of gypsum. Deut. 29:23 well describes the present aspect of this region. That the inhabitants of the land had experienced the terrors of burning sulfur is very probable. Once one of these deposits took fire it would melt and run in burning streams down the ravines spreading everywhere suffocating fumes such as come from the ordinary brimstone match. No more realistic figure could be chosen to depict terrible suffering and destruction. It is not at all unlikely that during some of the disastrous earthquakes which took place in this part of the world, the hot lava sent forth ignited not only the sulfur, but also the bitumen, and added to the horrors of the earthquake the destruction caused by burning pitch and brimstone.” 

55. The use of fire and brimstone thus form the basis for the figurative use of the words to denote punishment and destruction.  
56. Apparently, these two agents are preferred by God since they are quite well suited to convey the concept of excruciating torment.
57. There is no way one can soften the force of the words he will be tormented with fire and brimstone (sulfur), to make it mean anything other than what it says.

a. If I say that I am going to torment you with rap music (or something else that is reprehensible to you), it simply and clearly means that I am going to expose you to enough rap music to make your existence unbearable.

b. Therefore, this phrase indicates that these individuals will be exposed to fire and sulfur in such a way as to cause unbearable suffering.

58. Obviously, the thinking person recognizes that the human body cannot endure much in the way of fire and brimstone or it will be destroyed.

59. The use of these methods of torture demand that these unbelievers be provided with the type of body that makes this possible, or we have to eliminate the direct statement of verse 11 that says they have no rest day and night.
60. Therefore, we are correct in concluding that this is not a temporal punishment, or some examination before a judge in order to make the accused confess the evil and error of his ways.

61. Rather, this passage deals with the eternal consequences of their temporal actions of rejecting Christ, worshipping the beast, and taking the mark.

62. It specifically deals with the time in which they will be confined to the lake of fire, where they will endure conscious torment forever in the presence of the holy angels and in the presence of the Lamb.

63. This has created some difficulty since there are other passages that indicate that negative unbelievers will be punished away from the presence of the Lord.  IIThess. 2:9

64. However, the difficulty is removed if one understands that the Lamb and the holy angels are the agents that execute this judgment; the Lamb acts as the judge at the Great White Throne and the angels act as the executioners.  

65. The point here seems to be that the elect angels and the Lamb are totally cognizant of the torment of these individuals and completely endorse it.

66. Therefore, while they will certainly be involved and witness this initially, the passage does not demand that they continue to be present for the duration of the torment.

67. It is obvious that the holy angels are quite involved in the climax of God’s plan, beginning with the ejection of Satan (Rev. 12:7-9), accompanying the Lord at the Second Advent (Matt. 25:31), continuing with the removal of all unbelievers from the earth (Matt. 13:39,41,49), and finally confining the negative to the Lake of fire.

68. The language at the beginning of verse 11 is largely taken from a passage in Isaiah that deals the universal anger of the Lord toward the nations and moves to the judgment of prophetic Edom (the US).  Isa. 34:1-10

69. The phrase smoke of their torment is to be understood as the effect produced by the torment that is administered through the fire and brimstone, which should be understood in a literal sense.

70. Some have suggested that the smoke is not literal but represents the cries and pain that are constantly being offered by those that are the objects of God’s wrath.

71. The perpetual nature of the torment is necessary to produce the perpetual smoke, which is said to keep on ascending into the ages of ages.
72. The prophetic present coupled with the phrase forever and ever makes it clear that this terrible punishment will be their continual eternal destiny.

73. While there is really not any exegetical question as to the continual nature of the torment, their state is further described by the phrase they have no rest day and night.
74. The temporal genitives day and night stress the period within which an action occurs and indicate that there is no cessation of their torment at any time.

75. The term avna,pausij (anapausis—rest) denotes the idea of a respite, a time of rest and recreation, and also has the nuance of tranquility and relaxation.

76. The eternal lot of those that reject Christ and worship the beast is one of torment that is unrelenting and lasts forever without any hope of reprieve.

14:12 Here is the perseverance of the saints who keep the commandments of God and their faith in Jesus.  {w-de (ab)--eivmi, (vipa--3s)--h` u`pomonh, (n-nf-s) patience with respect to circumstances--o` a[gioj (ap-gm-p) subjective gen.--o` (dnmp+) thre,w (vppanm-p)--h` evntolh, (n-af-p)--o` qeo,j (n-gm-s)--kai, (cc)--h` pi,stij (n-af-s)--VIhsou/j (n-gm-s)}

14:13 And I heard a voice from heaven, saying, "Write, 'Blessed are the dead who die in the Lord from now on!'" "Yes," says the Spirit, "that they may rest from their labors, for their deeds follow with them."  {kai, (cc)--avkou,w (viaa--1s)--fwnh, (n-gf-s)—evk (pg)--o` ouvrano,j (n-gm-s)--le,gw (vppagf-s)--gra,fw (vmaa--2s)--maka,rioj (a--nm-p) blessed ones, spiritually prosperous--o`. nekro,j (ap-nm-p)-- o` (dnmp+) avpoqnh,|skw (vppanm-p)the ones dying—evn (pd)--ku,rioj (n-dm-s)--avpo, (pg)  --a;rti (ab^ap-gm-s) 6X, from this time, from now on—nai, (qs) particle of assertion, yes, assuredly--le,gw (vipa--3s)--to. pneu/ma (n-nn-s)--i[na (cs) purpose clause--avnapau,w (vifp--3p)—evk (pg)--o` ko,poj (n-gm-p) emphasizes the hard nature of the work, the toil that produces fatigue and exhaustion--auvto,j (npgm3p)-- ga,r (cs)--to. e;rgon (n-nn-p)--auvto,j (npgm3p)--avkolouqe,w (vipa--3s)--meta, (pg)--auvto,j (npgm3p) with the genitive stresses accompaniment}
Exposition vs. 12-13

1. Sandwiched between the verses that detail the eternal doom of those that worship Antichrist and the actual beginning of the end for negative unbelievers, is an encouragement for believers to patiently endure their sufferings.

2. In fact, the statement indicates the motive of verses 9-11, which is focused against the wicked, was not so much to warn them but to encourage the faithful.

3. As mentioned earlier in this book, one must understand Revelation in a number of ways:

a. It is directed to the readers that lived in the time John wrote.

b. It is part of all Scripture and is thus profitable for study by believers of all ages.

c. It is certainly going to be quite pertinent to those that are living during Daniel's 70th week.

4. This information puts all believers on notice that in order to remain faithful one may have to make huge sacrifices under the most severe of circumstances.

5. This information should serve to warn all believers about what might be required of them and it should help us to keep our applications and sacrifices in perspective.

6. Believers face the temptation of thinking that their niche is the hardest one in the local church and can easily lose perspective about their suffering.

7. No matter what has happened to you or what may happen in the future, one should not fall into the trap of thinking that his/her sufferings are unique or that said sufferings allow one the right to act in a doctrinally inappropriate manner.

8. Believers must exercise vigilance and caution with respect to their sufferings, since it is quite easy for one to fall into the root of bitterness syndrome.  Heb. 12:15

9. Our passage explicitly mentions the saints and certainly includes the group that was mentioned in Rev. 12:17, and is parallel with the very similar passage found in Rev. 13:10.

10. The introductory particle w=de (hode—here) is also used here as it was there, as an adverb denoting manner and can be translated as thus, in this manner, etc.
11. The emphasis of the passage in chapter 13 was to emphasize the reality that the manner in which the saints respond to these attacks, imprisonment, and even death demonstrates their perseverance and faith.
12. The current passage bases the exhortation to patience on the horrible reality that awaits those that are negative and engage willingly in the worship of the beast.
13. The awesome warnings of doom in the preceding two announcements were provided by way of contrast to be a means of encouragement and hope to the saints of Daniel's 70th week, who will be under significant pressure to compromise.
14. The two passages together provide motivation to those believers to continue to adhere to God’s plan in the face of the worst, knowing that their enemies will not ultimately be victorious.
15. The temptation to compromise with those who worship the beast will be in order to save oneself will undoubtedly be strong and will likely intensify during the final half of Daniel's 70th week.
16. The warning is that if one joins with negative unbelievers in the worship of the beast, they will join with them in their eternal punishment. 
17. This passage would appear to suggest that believers can fall into the worship of Antichrist and take the mark of the beast, but will be motivated to remain faithful by the knowledge of what is going to happen to those that do.
18. It appears that those that are negative will worship the beast and those that are positive will refuse to comply with the mark no matter the personal cost involved.
19. The temporal advantage gained by worshipping the beast is not worth its eternal consequences.
20. One must recognize that any slight momentary gain is not worth the consequence of eternal punishment whereas the slight momentary pain, difficulty, suffering, and perhaps death lead to eternal glory.  IICor. 4:17
21. The Greek term u`pomonh. (hupomone—perseverance) is a compound from me,nw (to abide or remain) and the preposition u`po. (hupo—down, under) and emphasizes the patience we exercise with respect to the circumstances of our life.

22. Patience is required when God does not move as quickly as we think He should, or does not appear to be knowledgeable about or interested in our situation.

23. While it might appear that God delays the fulfillment of His plan, the reality is that the delay is only an apparent one and not an actual one since He knows the precise days and times He will do certain things.  Matt. 24:36; IIPet. 2:9; Rev. 9:15

24. The saints, which is never used in this book to refer to Church age believers, are those believers that converted to Christianity after the rapture and that will live to see the pressures of Daniel's 70th week.

25. They are defined more fully in terms of their activity with respect to the commandments of God and the faith of Jesus.
26. The commandments of God in the New Testament are the over 1600 royal imperatives with which believers are to align themselves and apply in the Christian way of life.

27. Anyone that thinks that this is teaching that believers can perfectly understand and apply all of them at all times has to adopt some sort of false theology of sinless perfection in this life, which is clearly impossible.  IJn. 1:8,10

28. Neither do these believers have to always perfectly apply the commandments of God; what is in view in this phrase are believers that make the realities of Bible doctrine their modus operandi and modus vivendi in Ph2.

a. There are great differences between those that reject the commandments outright, those that claim positive volition and then reject what does not suit them, and believers that embrace the truth and fail due to STA weaknesses.

b. We should make certain that we fall into the last category, failures notwithstanding, and keep/ watch/guard the commandments, which we know to be correct.  Rom. 7:16

29. The next phrase and the faith of Jesus functions as the direct object of the participle the ones keeping.
30. This phrase is quite debated, both in terms of the meaning of pi,stij (pistis—faith) and how one is to understand the genitive of Jesus. 

31. The word pi,stij (pistis—faith) can be used two ways; first to denote faith in the active sense of placing one’s trust in something or someone, and passively to denote the content of faith, what one believes.

32. Beale, among other interpreters, takes it in the objective sense and believes it refers to the doctrinal content of the Christian faith.

33. Aune points out that the phrase pi,stin threi/n (pistin terein) was a common Greek expression for maintaining loyalty or allegiance, indicating that the saints remain firmly faithful to Jesus.
34. However, this attitude of submission to the will of God under the most difficult of circumstances clearly demonstrates the faith that these believers have in the doctrine that was just stated.

35. In that vein, it makes little difference if one is guarding the faith of Jesus (the doctrine) or is loyal to Jesus Christ, since one cannot be loyal to Jesus Christ apart from fidelity to the doctrines of the faith.  Jn. 14:15

36. Certainly, there will be many that will suffer the ultimate penalty for their faithfulness to the Lord and His plan, and the next verse provides reassurance for those that will face the death test.

37. John now hears a voice coming from Heaven that instructs him to record something very specific with respect to those that will face the death test during Daniel's 70th week.

38. Since these three announcements have been made at the beginning of Daniel's 70th week and there has been no discernable shift in subject, we are forced to conclude that those in view are those that will live during the final seven years of history.

39. This is the first time that John has been commanded to write something specific since the letter to the church at Laodicea.  Rev. 1:11,19,3:14

40. Such an unidentified voice was heard from Heaven in chapter 10, instructing John not to write down the content of the message of the seven thunders.

41. In that context, we identified the voice as the voice of deity, which is something that interpreters agree with in large measure.

42. In fact, some take the statement made by the Spirit in the latter part of this verse to indicate that it is the Holy Spirit that is speaking all these things.

35. This statement begins with a word that has a complex meaning, which includes elements of personal blessing, happiness, and good fortune.

36. It has the nuance of those that have attained certain blessings in life, like health, wealth, or education, and are to be congratulated on their favorable circumstances.

37. This same word is used repeatedly by Jesus Christ in the portion of Matthew that is commonly known as the beatitudes (also known as macarisms).  Matt. 5:1ff

38. This form of blessing finds its roots in the wisdom literature of the Old Testament, and especially in the Psalms.

39. However, the Old Testament beatitudes never place more than one or two together at one time, as is the case here.  Ps. 84:4-5

40. One possible reason for this fact is that the Old Testament writers were simply expressing them on a case by case basis while Jesus Christ was presenting a contrast between the current religious thinking and the Divine viewpoint.

41. The Greek term maka,rioj (makarios) is the term that is used by the translators in the LXX to translate the Hebrew term yrev.a;  (‘ash rey), which is almost used as an interjection: “Oh the blessednesses of…”

42. Usually, this term describes the man who is singularly favored by God and therefore spiritually happy, blessed, and to be congratulated.

43. This Greek word does not describe the inner feeling of happiness on the part of those to whom it is applied; rather, it speaks of true blessedness from an ideal point of view in the objective evaluation of others (God or man).

44. This term is used precisely seven times in the book of Revelation, pronouncing different blessings each time.  Rev. 14:13, 16:15, 19:5, 20:6, 22:7,14
45. This blessing is pronounced on those that die in the Lord from now on, but does not imply that those that have died previously were not blessed by God.
46. This blessing is certainly not promised to anyone but believers as seen in the qualifying phrase who die in the Lord, a phrase used some 50 times by Paul and only here by John.
47. This has created some difficulty for those that understand the phrase to be technical for Church Age believers only since they see this as a verse documenting the existence of the Church during Daniel's 70th week.
48. However, there is no evidence that John intended this phrase to be technical for Church Age believers and there is no theological problem with the suggestion that all believers are in the Lord.

49. In fact, some interpreters understand the whole phrase to die in the Lord to be one that indicates faithfulness to the very end of one’s life.
50. One question that must be addressed is whether or not this is directed specifically toward martyrs in Daniel's 70th week, or if it refers to all believers that die during that time.
51. While at least one interpreter (Osborne) suggests that this blessing cannot be restricted only to martyrs, the vast majority restrict this phrase to those that will suffer the loss of their lives at the hand of God’s enemies.
52. The phrase the dead who die in the Lord is not qualified, and the natural sense would be all believers that die from that point forward; the manner of death is not defined and does not seem to matter.
53. The next issue that must be addressed is how we are to understand the temporal phrase from now on.
a. The first interpretion suggests that John is directing this toward his immediate audience and understand the time to begin during his day.

b. The second option understands the phrase in the context of the previous announcement and limits it to those that die during Daniel's 70th week.

c. A third options states the phrase refers not to believers but to the now of Christ’s work of redemption, and should be translated assuredly.
54. The second interpretation is the correct one and the promise of some special blessing should be limited to those that will pay the ultimate price for their faithfulness to the Lord.

55. The fact is that physical death is only a temporary setback and is easier for the faithful believer than living through the judgments, persecution, and sacrifices of Daniel's 70th week.

56. The temporal aspect should be construed with the three announcements at the beginning of Daniel's 70th week, and not with the time in which John lived.

57. The Holy Spirit either continues speaking (if one assumes His was the first voice) or now interjects a comment that is designed to solidify the promise of blessing.

58. Aune indicates that the  Greek term nai, (nai—yes), which is a particle that expresses affirmation, agreement, or assent, is the functional equivalent of avmh,n (amen), another particle that expresses the truth of a matter.

59. The conjunction i]na (hina—that, so that) introduces a purpose clause, which is designed to designate one of the Divine purposes of physical death.

60. Physical death is the point at which the believer ceases from his life of labor, Divine good production and the attendant fatigue that comes from applying in the plan of God.

61. The verb avnapau,w (anpauo—rest)  was used in Rev. 6:11 and there it denoted the normal state in which believers reside following their physical death and prior to their resurrection.

62. As in that passage, this verb is in the middle voice, which denotes that fact that they participate in (enjoy) the rest from their labors.

63. This is a wonderful concept that goes back to the seventh day of the week of restoration, which is a tribute to the grace of God.  Gen. 2:2-3

64. Adam entered a garden paradise that he did nothing to create, had no urgent work that was required, could rest, eat, sleep, enjoy Eve, or keep the garden as he desired.

65. God established the garden, provided man physical, spiritual, and emotional satisfaction and stimulation, and all Adam had to do was enjoy the fruit of God’s labors.

66. However, we recognize that he opted for Eve over God (by listening to and complying with the satanic doctrine to eat), and was plunged into a world of difficulty that was characterized by a cursed environment and intense labor.  Gen. 3:17

67. Mankind continues under this system, and even those that have been redeemed by Christ are engaged in physical and spiritual labors that are demanding.

68. The Greek term ko,poj (kopos—labor) first has the meaning of a beating, and deals with the exhausting physical and mental exertion that comes from toil, work, labor, hardship, or difficulty.

69. This context speaks of the ultimate rest into which one enters when his Ph2 is complete, and involves ceasing from work and labor, being free from anything that wearies or disturbs, and to be settled permanently in your final niche.

70. In the case of Ph3 rest, it is permanent and eternal and in stark contrast to the state of negative unbelievers, which is characterized by no rest.  Rev. 14:11

71. Therefore, Ph2 is viewed as the time that believers are to make the necessary sacrifices and do whatever work is necessary to produce Divine good.

72. We are to be characterized by a zeal for Divine good production, which denotes the mental attitude we are expected to have in order to fulfill the plan of God for our lives.  Tit. 2:14

a. The term zealous is derived from the verb zhlo,w (zeloo), which means literally to be heated, boiling or burning, and denotes the very strong emotion that causes one to earnestly desire or pursue something.

b. Our zeal for doing good deeds for others is something that is to characterize adjusted believers.

c. Again, the phrase good deeds does not use the word avgaqo,j (agathos—good) but uses kalo,j (kalos--good), which emphasizes the advantageous nature of our production, the beneficial and helpful quality of doing that which is needed.

d. When you have a particular need and a positive, applying believer is there to meet that need, you certainly recognize the value and beauty of their application.

e. These types of valuable, necessary applications are what we are to busy ourselves with since this is the manner by which we adorn the doctrine of God our Savior in every respect.  Tit. 2:10

73. Your time for resting will come in due course; one should recognize that the time we actually spend working by applying doctrine is quite short compared to the ages of eternity.

74. The final phrase is introduced by the explanatory conjunction ga.r (gar—for) and indicates that Divine good production will be the basis for their eternal rewards.

75. While there is a shift in nouns from labor to deeds, they are virtually synonymous in this context since the hard work was what produced the deeds in view.

76. The verb is actually a present tense and means to accompany as seen in the prepositional phrase that concludes the sentence met v auvtw/n (met auton—with them).

77. While the text does not specifically qualify these deeds, it is apparent that they are doctrines that these people applied in fellowship, with the proper motive, in the heat of battle.

78. This labor of Divine good production forms the basis for the rewards that these believers (and by application all believers) will enjoy.

79. The concept of being judged according to your deeds is found throughout the Word of God (Job 34:10-11; Ps. 62:12; Ezek. 24:14; 2Cor. 5:10, Rev. 2:23) and in other Jewish literature. Enoch 41:1-2

80. The principle is true for both believers (Rev. 14:13) and unbelievers (Rev. 18:6) and reflects the often seen law of lex talionis that has been a regular feature of this book.

Doctrine of Rest

14:14 And I looked, and behold, a white cloud, and sitting on the cloud was one like a son of man, having a golden crown on His head, and a sharp sickle in His hand.  {kai, (cc)--ei=don (viaa--1s)--kai, (cc)--ivdou, (qs)--nefe,lh (n-nf-s)--leuko,j (a--nf-s)--kai, (cc)—evpi, (pa)--h` nefe,lh (n-af-s)--ka,qhmai (vppnam-s)--o[moioj (a--am-s) resembling--ui`o,j (n-am-s)--a;nqrwpoj (n-gm-s)--e;cw (vppanm-s)--evpi, (pg)--h` kefalh, (n-gf-s)--auvto,j (npgm3s)--ste,fanoj (n-am-s) victor’s wreath--crusou/j (a--am-s) only used of the elders and Jesus Christ—kai, (cc)—evn (pd)--h`. cei,r (n-df-s)--auvto,j (npgm3s)--dre,panon (n-an-s) 8X, 7X in this chapter and Mk. 4:28, a sickle, a curved knife used for pruning and harvesting--ovxu,j (a--an-s) 8X, of time, quick or hasty, of things, sharp}

14:15 And another angel came out of the temple, crying out with a loud voice to Him who sat on the cloud, "Put in your sickle and reap, because the hour to reap has come, because the harvest of the earth is ripe."  {kai, (cc)--a;lloj (a--nm-s)--a;ggeloj (n-nm-s)--evxe,rcomai (viaa--3s)—evk (pg)--o` nao,j (n-gm-s)--kra,zw (vppanm-s)—evn (pi) with--fwnh, (n-df-s)--me,gaj (a--df-s)--o` (ddms+) ka,qhmai (vppndm-s)--evpi, (pg)--h` nefe,lh (n-gf-s)--pe,mpw (vmaa--2s) lit. to send or send out, use, swing--to. dre,panon (n-an-s)--su, (npg-2s)--kai, (cc)--qeri,zw (vmaa--2s) to reap or harvest crops--o[ti (cs) causal, explanatory--e;rcomai (viaa--3s)--h` w[ra (n-nf-s)--qeri,zw (vnaa)--o[ti (cs)--xhrai,nw (viap--3s) lit. to make or become dry or parched, to wither, to be over ripe--o` qerismo,j (n-nm-s)--h` gh/ (n-gf-s)}
14:16 And He who sat on the cloud swung His sickle over the earth; and the earth was reaped.  {kai, (ch)--o` (dnms+) ka,qhmai (vppnnm-s)--evpi, (pg)--h` nefe,lh (n-gf-s)--ba,llw (viaa--3s) cast, throw, swing in context--to. dre,panon (n-an-s)--auvto,j (npgm3s)--evpi, (pa)--h` gh/ (n-af-s) note accusative--kai, (ch)--qeri,zw (viap--3s) reaped, harvested--h` gh/ (n-nf-s)}

Exposition vs. 14-16

1. John introduces this section with his customary formula and I saw, which marks the beginning of a separate section of this book.

2. Again, the information recorded in the book of Revelation is not strictly chronological, each section must be evaluated, and a determination made as to where it actually occurs during Daniel's 70th week.

3. This chapter is a perfect example of that fact, beginning with the assembly of the 144,000 with the Lamb at the end of Daniel's 70th week, moving to the angelic announcements made at the beginning of Daniel's 70th week, and returning to the harvest/judgment at the end of Daniel's 70th week.

4. The final verses of this chapter introduce two images that concern themselves with the principle of the harvest.

5. The first image appears it is related to the grain harvest, while the second image is clearly defined in terms of the grape harvest.

6. The first image does not have any language (other than the sickle) that suggests judgment on the wicked, while the second image is clearly dealing with the concept of God’s judgment and wrath.

7. This has caused a debate as to whether these are two synonymous images for the judgment of the negative (Hendriksen, Morris, Aune, Beale, Keathley) or whether the first harvest relates to that of believers and the second to unbelievers.  (Swete, Krodel, Bauckham, Osborne)

8. There appear to be three possibilities with respect to these two images and their relationship with one another.

a. The first sees the two images portraying the same event, the physical destruction of God’s enemies at the Second Advent.

b. The second sees the first image relating to the harvest of believers during Daniel's 70th week, while the second deals with the destruction of the negative at Armageddon.

c. There is a third possibility that has not been advanced that I know of, and that is that the first figure is that of the rapture, the harvest of Church Age believers, while the second does refer to the destruction of the wicked at the Second Advent.

9. There is considerable disagreement about the identity of the person sitting on the cloud and some suggest that this is an angel while others see it as the Lord Himself.

a.  A third view sees this as some unidentified, unique heavenly being, whatever that means.

10. The reasoning for identifying this as an angel is the immediate context, which has just seen three angelic announcements and the introduction of another angel is verse 15; therefore some conclude that this must be an angel.

11. However, anytime an angel(s) is mentioned in this book (59 times to be precise) he is identified clearly as an angel.

12. Beyond that, the identical Greek phrase that is rendered one like a son of man is used only twice in this book and the other reference is undoubtedly to Jesus Christ.  Rev. 1:13

13. Beyond these facts, this is the favorite messianic title from the Old Testament that Jesus Christ used of Himself and it does not appear to be used of anyone else in the New Testament.  Dan. 7:13

14. The next issue we must address is the location of the Son of Man, who is not in Heaven on His throne, but is suspended between Heaven and earth on a cloud.

15. The figure of the cloud is an interesting one and is used in connection with the removal of the church at the beginning of Daniel's 70th week and with the Second Advent at the end of Daniel's 70th week.  IThess. 4:17; Matt. 24:30; Rev. 1:7

16. Having identified the one on a cloud as Jesus Christ, the first striking thing we note is that He is sitting, which seems quite unusual if this is to be understood in the context of the final judgment.

17. This casual position does not at all seem like the language used of the Second Advent, when Jesus Christ is seen coming with the clouds in blazing fury to destroy His adversaries. Rev. 19:11-15

18. The next thing John records is that the Lord has a golden wreath, which we have seen before only on the 24 elders that form the leadership of the Church.

19. Clearly, the ste,fanoj (stephanos—victor’s wreath) is used of the reward for overcoming in Ph2 and is not one of the normal blessings of Heaven.  Rev. 2:10, 3:11

20. Jesus Christ is provided this ultimate blessing since He overcame anything and everything that was thrown at him by the cosmos and by Satan; He is truly the ultimate strategic victor in the plan of God.  Rev. 3:21

21. This wreath is to be distinguished from the diadem or ruler’s crown, since the former was often worn to signify peace and victory, while the latter symbolizes and emphasizes sovereign authority.

22. The entire figure of the victorious conqueror coming for His own people much more fits the imagery here and the crown stresses His solidarity with those He is about to harvest.

23. The next thing we notice is the fact that the Son of Man is holding a sharp sickle, which is normally what one would expect before any harvest when the instrument was in prime condition.

24. There is no question that the sickle represents the ancient instrument used in the harvest, and that its holder is prepared to reap immediately.

25. Verse 15 introduces us to another angel that is seen coming from the temple of God in Heaven, issuing a command to begin the harvest.

26. While not stated here, the temple is defined for us as being the one which is in Heaven in verse 17; there is no reason to suggest otherwise here.

27. There can be little doubt that the angel is functioning with the authority of God and is quite cognizant of the One to whom he is speaking.

28. Some have objected to the identification of the one sitting on the cloud as Jesus Christ based on the fact that the angel is clearly seen issuing Him a directive.

29. This, they suppose, mandates that the one on the cloud must be an angel since there is no indication that an angel ever issues orders to the Lord.

30. However, if this event is the rapture as we have suggested, this very much fits with the words of Jesus Christ about the timing of eschatological matters residing with the Father and not with Him or the angels.  Matt. 24:36

31. Again, the angel is seen coming from the temple and one would naturally understand that he is perfroming the fuction with which he has been commissioned by God.

32. The language of the angelic command, which is issued in a loud voice as usual, is clearly an allusion to Joel 3:13a, which appears to focus only on the grape harvest.

33. While the passage may be applied to the harvest of the Church, we should recognize that the Old Testament prophets did not have any understanding of matters relating to this dispensation.  IPet. 1:11

34. The angel loudly proclaims that the hour to reap has come, which is a temporal term that is used throughout the book of Revelation as a designation for Daniel's 70th week.  Rev. 3:10, 14:7, 17:12

35. The Greek term for sickle is quite interesting and the only time it is used outside of this context is found in Mark 4:26-29, which is a parable that contains the following details.

a. The man who casts the seed represents both God (as the source of doctrine) and the immediate communicator.

b. The seed is the Word of God.  Mk. 4:14

c. The soil represents the volition of those that are exposed to the truth.

d. The farmer does not cause the growth and may not understand all the forces in play that are necessary for growth to occur.

e. The volition of the individual is the fertile issue, and the crops represent various levels of spiritual growth and various levels of application.

f. As with any crop, there is a point at which it is not only counterproductive but also foolish to delay the final harvest.

g. The parable takes us to the time of the harvest, in which the farmer cuts down the crops and begins to enjoy the benefit from the labor he has invested.

h. This certainly would apply to the final harvest when God will receive His crops of positive volition and the glory that comes from His people.

36. Another interesting facet of the passage in Revelation is the use of the Greek term xhrai,nw (xeraino), which does not mean ripe or mature but dry, parched, or withered.

37. It is the same term that was used in John 15:6 to describe the condition of believers that did not maintain the abiding principle, which certainly characterizes the Laodicean church of the last generation.  Rev. 3:15

38. In effect, the rapture is not merely the blessed hope of the adjusted believer (Tit. 2:13), but is a judicial act of God by which He eliminates the Church from the world for failure to fulfill its mandate.

39. We know that positive volition was on the decline in Israel at the First Advent and that it was increasing among the Gentiles, which is the overriding factor for the change of dispensations.

40. However, the reverse is true at the time of the end; Israel will begin responding with positive volition, while the Church will be lukewarm.  

41. Logically, we can expect God to do to the Church what He did to Israel and remove it as the custodian of His plan.  Rom. 11:13ff

42. However, their removal was temporary, as the passage indicates; our removal is spoken of in terms of the final harvest indicating that it is permanent.

43. Many of the passages that deal with the rapture deal with it in what we might refer to as violent or harsh terms, which suggests that God is less than pleased with the vast majority of His people.

a. The breaking off of the olive branches symbolized taking of the Kingdom from Israel under the fifth cycle of discipline and giving it to those that would produce the fruit of it.  Rom. 11:20-21; Matt. 21:43

b. The threat is that God will likewise eliminate the Church if it does not maintain the positive production He is seeking.  Rom. 11:23

c. The very term used to define the rapture in IThess. 4:17ff is one that emphasizes a forcible and/or violent removal.

d. The letter to the church at Laodicea, which is prophetically indicative of the vast majority of believers today, uses a graphic metaphor to describe the removal of the Church from its position as the pillar and support of the truth.  Rev. 3:16

44. It is clear that the first harvest is accomplished by the Lord Himself and the second image involves angelic participation in the harvest.

45. Further, the language of verse 15 differs from the language of verse 19, and the prepositional phrase evpi.. th.n gh/n (epi ten gen), may well be translated around the earth.

46. This would certainly be consistent with what we know about the fact that there are believers located all over the planet and the harvest would certainly have to be worldwide in scope.

14:17 And another angel came out of the temple which is in heaven, and he also had a sharp sickle.  {kai, (cc)--a;lloj (a--nm-s)--a;ggeloj (n-nm-s)--evxe,rcomai (viaa--3s)  --evk (pg)--o` nao,j (n-gm-s)--o` (dgms)—evn (pd)--o` ouvrano,j (n-dm-s)--e;cw (vppanm-s)--kai, (ab) also--auvto,j (npnm3s)--dre,panon (n-an-s)--ovxu,j (a--an-s)}
14:18 And another angel, the one who has power over fire, came out from the altar; and he called with a loud voice to him who had the sharp sickle, saying, "Put in your sharp sickle, and gather the clusters from the vine of the earth, because her grapes are ripe."  {kai, (cc)--a;lloj (a--nm-s)--a;ggeloj (n-nm-s)--Îevxh/lqenÐ evxe,rcomai (viaa--3s)—evk (pg)—to. qusiasth,rion (n-gn-s)--Îo`Ð o` (dnms+) e;cw (vppanm-s)--evxousi,a (n-af-s) authority, right to act--evpi, (pg)—to. pu/r (n-gn-s)--kai, (cc)--fwne,w (viaa--3s)--fwnh, (n-df-s)--me,gaj (a--df-s)--o` (ddms+) e;cw (vppadm-s)--to. dre,panon (n-an-s)--to. ovxu,j (a--an-s)--le,gw (vppanm-s)--pe,mpw (vmaa--2s) send out --su, (npg-2s)--to. dre,panon (n-an-s)--to. ovxu,j (a--an-s)--kai, (cc)--truga,w (vmaa--2s) 3X, lit. to gather or harvest fruit--o` bo,truj (n-am-p) 1X, a bunch of grapes, probably over ripe grapes, cf. botrytis--h` a;mpeloj (n-gf-s) the grapevine--h` gh/ (n-gf-s) apposition to vine--o[ti (cs)--avkma,zw (viaa--3p) lit. to flourish, be mature, fully ripe--h` stafulh, (n-nf-p) 3X, grapes in general, a bunch of grapes--auvto,j (npgf3s)}

14:19 And the angel swung his sickle to the earth, and gathered the clusters from the vine of the earth, and threw them into the great wine press of the wrath of God.  {kai, (ch)--ba,llw (viaa--3s) --o` a;ggeloj (n-nm-s)--to. dre,panon (n-an-s)--auvto,j (npgm3s)—eivj (pa)--h` gh/ (n-af-s)--kai, (ch) --truga,w (viaa--3s) to hather or harvest fruit, esp. grapes--h` a;mpeloj (n-af-s) lit. the grapevine, what it produces, clusters of grapes--h` gh/ (n-gf-s)--kai, (cc) and, then--ba,llw (viaa--3s)—eivj (pa)--h` lhno,j (n-af-s) trough, vat, winepress--o` qumo,j (n-gm-s)--o` qeo,j (n-gm-s)--o` me,gaj (a--am-s)}

14:20 And the wine press was trodden outside the city, and blood came out from the wine press, up to the horses' bridles, for a distance of two hundred miles.  {kai, (cc)--pate,w (viap--3s) to walk, to tread out grapes--h` lhno,j (n-nf-s) the winepress--e;xwqen (pg)--h` po,lij (n-gf-s)--kai, (ch)--evxe,rcomai (viaa--3s) to come or go out--ai-ma (n-nn-s)—evk (pg)--h` lhno,j (n-gf-s)--a;cri (pg) as far as, until--o` calino,j (n-gm-p) 2X, the bit or the whole bridle of the horse--o` i[ppoj (n-gm-p)--avpo, (pg)--sta,dioj (n-gm-p) one eighth of a Roman mile, approx, 200 yards--ci,lioi (a-cgm-p) one thousand--e`xako,sioi (a-cgm-p) six hundred, about 182 miles}
Exposition vs. 17-20

1. From the harvest of believers at the rapture, which is accomplished by the Lord Himself, we now move to the metaphor of the grape harvest, which deals with the harvest of the negative at the Second Advent.

2. As some interpreters have noticed, there is a distinct change in the metaphor from the harvest of dried grain to the gathering of grapes.

3. In verse 17 we are introduced to another angel who comes out of the temple, which is clearly identified as the heavenly temple.

4. This angel is likewise outfitted with a sharp sickle; again suggesting an instrument that is in prime condition just before the harvest.

5. While some have attempted to identify all the principals in these two scenes as angels, there is a complete difference in appearance and terminology that indicates both angelic and one Divine being.

6. However, this verse introduces the concept that Jesus taught with respect to the final harvest at the Second Advent and angelic involvement in that procedure.  Matt. 13:39,41,49

7. The fact that these angels are observed proceeding from the temple in Heaven is designed to convey the reality that they are functioning under God’s authority and with His approval.

8. Although he exits the temple with the instrument of harvesting in his hand, he does not immediately begin his work.

9. Another angel comes out of the temple in Heaven, who is described for us in terms of his position as having power over fire.
10. This concept is certainly unique to this verse and some have recognized that there is a noted Jewish tradition that spoke of angels whom God had placed in charge of the various elements like wind, water, earth, and fire.  Enoch 60.11-21; Jubilees 2.2 “For on the first day He created the heavens which are above and the earth and the waters and all the spirits which serve before him -the angels of the presence, and the angels of sanctification, and the angels [of the spirit of fire and the angels] of the spirit of the winds, and the angels of the spirit of the clouds, and of darkness, and of snow and of hail and of hoar frost, and the angels of the voices and of the thunder and of the lightning, and the angels of the spirits of cold and of heat, and of winter and of spring and of autumn and of summer and of all the spirits of his creatures which are in the heavens and on the earth.”
11. While some see fire as being literal here, others see fire as referring to the fiery judgments of God on the unbelieving nations.

12. It seems more likely that since this angel is immediately identified with the altar that it is referring specifically to the fire associated with the offering of incense.

13. This angel is identified with the altar, causing some to identify him as the angel we saw earlier, which seems to be correct.  Rev. 8:3-5

14. As we pointed out there, it appears there is only one altar in Heaven, serving the dual purposes of the altar of burnt offering and the altar of incense.  

15. This appears to be the same altar that was seen in chapter 6, where the souls of the martyrs were crying out for justice.  Rev. 6:9-10

16. The passage here certainly recalls both previous mentions of the altar and suggests that the time to answer the prayers for vengeance has fully arrived.

17. There is no doubt that some measure of judgment was rendered during the trumpet judgments; however, this scene takes the judgment to its final act.

18. This angel now instructs the previous angel in a voice that is designed to get the attention of all that are present.

19. He issues a command to send out your sharp sickle and gather the clusters, which brings forth the image of the grape harvest.

20. Many have noticed that the language here is similar to Joel 3:13 and is used in the same sense of judgment on the wicked.

21. The grape harvest is used in several places in the Word of God as a metaphor for divine judgment.  

a. It is used of judgment on national Israel.  Isa. 5:3-7

b. It is used of the judgment on the negative at the Second Advent.  Isa. 63:1-6

c. It is used of judgment on Jerusalem.  Lam. 1:15

22. The angel is told to swing his sickle and harvest the grapes; the Greek verb truga,w (trugao-harvest) is used only three times and especially denotes the harvesting of grapes.  Lk. 6:44

23. The Greek noun bo,truj (botrus—grapes) is used only here and actually denotes a cluster or bunch of grapes that is fully mature.

24. The term botrytis (Botrytis Cinerea) refers to a fungus that attaches itself to grapes that have been left on the vine until late in the season.

25. That is how the term is to be understood in our context, referring to grapes that have been on the vine to and even past their maturity.

26. In the metaphor, it denotes the fact that mankind has reached a maturation point in their evil, as well as a saturation point in that evil, that demands God’s immediate judgment.

27. The situation in the final portion of human history is said to parallel the situation that existed just prior to the flood.  Matt. 24:38

28. We know that the situation at that time was one characterized by demonic invasion (which is certainly going to be the case following the middle of Daniel's 70th week) and the fact that man had basically capitulated to his sin nature and engaged it continually.   Gen. 6:5

29. The Jews will further insult and infuriate God by their willing acceptance of the Antichrist, bringing His wrath on them.  Dan. 9:27; Jn. 5:43

30. The world at large is indicted for rejecting God’s truth and embracing the lie, which is manifested in their acceptance of Antichrist and the mark.  IIThess. 2:10-12

31. The world is not merely an evil place comprised of basically good people; it is comprised of people that are evil, love that evil, exploit that evil, continue in that evil, and exult in that evil.  Isa. 13:11; Jn. 3:19, 7:7; IJn. 5:19

32. While the adjusted believer does evil from time to time and engages the STA to sin against God, he does not have the same attitude toward his actions that the cosmos has in regard to their evil.  Rom. 7:19

33. The phrase the vine of the earth is to be understood as referring to one thing; the genitive earth is epexegetical and defines the vine in view.

34. In this context, the vine that is the earth refers to the place where the grapes grow and signifies the fact that those that are negative find their place in this world alone.

35. The explanation for the command is contained in the o[ti (hoti—because) clause that follows, which is the fact that the grapes are ripe
36. The verb avkma,zw (akmazo—ripen) is used only here and denotes the time when things are at their prime, when things are in full bloom and at their peak.

37. Here it refers to the time at the end of the growing season at which the grapes are fully mature and it is time for the harvest to commence.

38. The angel responds obediently and in a violent motion, casts the sharp edge of the sickle right into the midst of humanity.  (eivj with the accusative)

39. He harvests the vine of the earth, which is a collective singular that views the enemies as coming from a common vine, while the distinct grapes represent the individuals.

40. While it is not explicit in the Greek text, the clusters of grapes are what he casts into the winepress of the wrath of God.
41. One should understand that the genitive wrath is epexegetical and defines for us what the winepress is.

42. The genitive of God should be understood in a subjective sense; this supplies the subject and indicates that the wrath is produced by God in response to the evil of men.

43. There is a grammatical anomaly, which is quite common in this book, and the final descriptive adjective to.n me,gan (ton megan—the great) does not grammatically agree with the noun winepress.

44. There have been many attempts to explain this such as suggesting that it was a simple error (Swete), or is attracted to the masculine noun wrath to emphasize the wrath of God as symbolized by the winepress (Kiddle, Mounce).

45. Some scribes attempted to correct what they perceived to be an obvious mistake and some manuscripts have the masculine form of the adjective great.
46. In any case, it must be taken with the winepress, which echoes the passage in Isaiah about the eschatological winepress and the One that treads it.  Isa. 63:2-6

47. Our verse in Revelation is designed to demonstrate that angels will play a significant role in the final destruction of the wicked at the Second Advent.

48. They will be responsible for assembling those that will be cast into the winepress, where they will suffer physical death.

49. It should be noted here that this chapter very much concerns itself with the whole wrath process, beginning with God's wrath poured out in the bowl judgments (Rev. 16), continuing with God’s wrath that ends the Ph2 of the negative unbelievers (Rev. 14:18-20), and concluding with God’s eternal wrath on those that worshipped the beast.  Rev. 14:10-11

50. As these grapes (negative unbelievers) are cast into the winepress, the next logical step involves the crushing of the grapes and the extraction of the juice.

51. In the analogy, the grapes represent negative unbelievers suffering physical destruction; the juice from the grapes represents their lifeblood.

52. Normally, one would have several people involved in the crushing of the grapes, but the Lord makes it plain that He treads the grapes alone.

53. The explanation in verse 20 does not provide a discreet subject for the verb trodden, but the passage in Isaiah makes it clear that it is the Lord Himself that executes this judgment.

54. There is a reference to the fact that the winepress is trodden outside the city, which was last referenced in chapter 11 and is the immediate antecedent city.  Rev. 11:8

55. It is a reference to Jerusalem and the fact that while the enemies of God will be destroyed nearby in Israel, they are not destroyed in the city.  Rev. 16:16

56. The exact place of execution is Meggido, but is described in terms of the city to illustrate that negative unbelievers have no part in the city where God has chosen to put His name.  Rev. 22:14-15

57. This is also indicative of the fact that negative Gentiles will no longer have their portion in the Holy City of God, which they have defiled by their presence.  Rev. 11:2

58. As one would expect, the grapes are crushed by those that tread them, and the juice is extracted.

59. While some have attempted to take the term blood as a reference to the grape juice, it is not so used anywhere in the New Testament.

60. The metaphor now steps from the figurative to the literal and describes the amount of blood that will be generated by this slaughter.

61. Other passages are equally graphic as they depict the tremendous carnage that will result when Jesus Christ takes possession of planet earth.  Isa. 63:3; Ezek. 39:17-20; Rev. 19:17-18

62. The wrath of God, as seen in the winepress metaphor, will not be tempered in any way with mercy, grace, or any leniency and men will taste the fierce anger of God.

63. The blood bath is almost incomprehensible, and is described in terms of the amount of blood that is produced from the bodies of negative unbelievers.

64. The river that is produced is described as being as high as the horses’ bridles, which would not be much different from the actual size of a horse.

65. Horses are generally measured in hands, with a hand being recognized as about 4 inches; the measurement is made from the ground to the flank, which is also about the same distance from the ground to the bridle.

66. A good number of horses average about 15 hands when fully grown, so it seems that the horses’ bridles would be in the vicinity of five feet off the ground.

67. There is reference to a similar eschatological war in the apocryphal books of Enoch and 2 Esdras.  Enoch 100.3 “And the horse shall walk up to the breast in the blood of sinners, and the chariot shall be submerged to its height.”; IIEs. 15.35-36

68. What is not said here, but which must be taken as obvious, is that the blood obviously flows in a stream, valley, or existing wadi, since a flat area would just allow the blood to spread over the face of the ground.

69. We are told that this river of blood extends for a distance of 1600 stadia, which is a unit of length approximately 184-185 miles long.

70. A number of interpreters do not want to take these measurements literally and offer a few symbolic meanings for them.

a. The number may represent 42 X 102 and symbolize the complete nature of God’s judgment since 4 is the number of the earth and ten is the number of judgment

b. Others suggest it is 402, which symbolizes Divine judgment.

71. The problem is that this is one of two times the term sta,dioj (stadios) is used in this book, and the other usage is clearly recognized as literal.  Rev. 21:16

72. Therefore, given the precise nature of the numbers and the fact that there is no reason not to take this literally, we conclude that this defines quite a river of blood.

73. One must recognize that this slaughter does not all take place in one specific area since Jesus Christ comes from Bozrah in Edom and the distance from there to the northern border of Israel is about 185 miles.

74. The armies that have gathered for the final battle will literally be coming from every direction, north, south, east, and west and so will occupy a great amount of space.

75. The natural reading of Isaiah 63:1-6 suggests that Jesus Christ has completed this massive slaughter and is returning as the victorious conqueror.
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